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U N R E A C H E D P E O P L E S

THE DEVELOPMENT OF THE CONCEPTP a r t I :

The Bible practically begins on the subject of the peoples of the world and
the problem of their "unreachedness." Only afew pages into Genesis we are
confronted by atable of the world's peoples and the fact of Cod's central

Abraham was to become anat ion, moreconcern somehow to reach them:
blessed" people, and quite explicitly he and his lineage were in

12:2,3; 18:18; 22: 18; 26:4;spec ifica l ly a
turn to be ablessing to all other peoples (Gen.
28:14,15; cf. Acts 3:25 and Gal. 3 : 8 ) . * 1 .

Having said only this much we are immediately catapulted into two of the
most profound dimensions of the Christian faith, reflected as they are in the
two words of our topic: Unreached Peoples. The concept of peoples, almost
unknown to Americans, sees mankind as aset of molecules, not atoms, that is, an
aggregate of "peoples," not individuals. It is not aconcept that refers merely
to the individuals that make up the population of our planet nor does it have
much to do with alist of the geographical territories called "countries. 2

The other concept within the phrase of our topic echoes the concern of God
for these peoples to be somehow "reached," "redeemed," "blessed "whatever. It
sets us wondering "Precisely in what way were Abraham and his lineage to be a
blessing" to all the peoples of the earth?" "Was the effect of his reaching out
to be aspiritual experience analogous to Abraham's own relationship of faith to
the living God?" "Was this blessing to be similar to God's blessing promised to
Abraham himself?" For example, were the other nations also to be given land
perhaps in the sense that "the meek shall inherit the earth?" Were they merely
to be spiritually blessed? Or is this hypothetical? Did the Gentiles have to
wait until the time of Christ in order to be brought into aliving relationship
with God the way Abraham was? * 3

C O N C E P T S V S L A B E L S

Before going on to these concepts, however, awarning is in order in regard
the shifting meaning of the terms themselves. For Westerners in general, arid
especially American evangelicals, the relevance of the sub-concept here called
"a people" is pretty much arecent rediscovery. Americans are much more likely

be heard talking about world population than about the peoples of the world.
Worse still, in terms of the history of the English language, the recent phrase
United Nations constitutes the final, irretrievable hijacking of the word

N o w o n d e r A m e r i c a n m i s s i o n a r i e s a r e m o r e

t o

na t ion mak ing i t mean count ry.
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l i ke ly to speak o f "w inn ing sou ls " in th is o r tha t "count ry " than to speak
within the terminology of the Matthew 28:19 phrase where Jesus commands His
fo l lowers to "go and d isc ip le the peoples of the wor ld . " *4

O n e m i s s i o n r e t a i n s a s a c o r p o r a t e o b j e c t i v e t h e p l a n t i n g o f t h e g o s p e l " i n
every coun t ry o f the wor ld " w i thou t any re fe rence to the more spec ific . B ib l i ca l
c o n c e p t o f " p e o p l e s ,
peop le" and " reach ing the unreached, " and in th is par t i cu la r case the contex t
c lear ly ind ica tes tha t the re ference is to the w inn ing o f ind iv idua ls ,
word people has come to mean persons. Only t t ie grammar of phrases l ike ^
people or unreached peoples forces the word people to re fer to agroup.
Un fo r tuna te l y, as a resu l t , ph rases l i ke the Ch inese peop le a re i nc reas ing l y
ambiguous grammat ica l l y. Thus Amer icans on hear ing the phrase may more l i ke ly
th ink o f one b i l l i on Ch inese ind iv idua ls ra ther than as ing le , mammoth
e thno - l i ngu i s t i c b l oc cons i s t i ng o f t housands o f peop les . By con t ras t , t he
Ch inese peop les and aCh inese peop le ( re fe r r i ng to sub -g roups ) rep resen t
u s e s o f t h e w o r d t h a t s o u n d j u s t a b i t s t r a n g e t o m o d e r n e a r s . * 5

Arecen t pamph le t by ano ther m iss ion speaks o f "unreached

T h e

S i m i l a r l y , t h e n , o u r A m e r i c a n s e n s e s a r e p r o g r a m m e d t o a s s u m e t h a t
s imi lar ly ambiguous phrases l ike the Gent i les , or even the nat ions, in the
Great Commiss ion passages s imply re fer to masses of ind iv iduals . In Engl ish "a
G e n t i l e " m e a n s a n i n d i v i d u a l , w h i l e i n t h e B i b l e a n d i n t h e w h o l e n o n - W e s t e r n
w o r l d , a G e n t i l e , a n e t h n o s , m e a n s a g r o u p . * 6

F o r a q u i t e d i f f e r e n t r e a s o n , t h e t e r m u n r e a c h e d i s s l i p p e r y. I n B r i t i s h
Eng l ish i t may predominant ly be used in aspat ia l o r geograph ica l sense, l i ke
"un touched . " Dav id Ba r re t t , f o r examp le , speaks o f un reached peop le as "g roups
wi thout p rev ious contac t . . [who have] no t ye t had the Gospe l b rought to them."
T h u s , b e i n g c o n s i s t e n t , h e d e fi n e s u n t o u c h e d a s " a . . g r o u p . , n o t
yet . . reached, .unevangel ized" and unevangel ized means " the state of not having
had the Gospel spread or o ffered" (1982:847) . *7

On the other hand, the term unreached among Amer ican Evangel ica ls has for
years been an adjective with theological (not spatial) flavor, and it has been
applied only to an individual: t h a t i s , " r e a c h i n g p e o p l e f o r C h r i s t " h a s m e a n t
"winning persons to faith in Christ." Thus when we use the phrase "Unreached
P e o p l e s " w e s e n s e a t u g t o r e a d " u n r e a c h e d p e o p l e " , ( e . g . , p e r s o n s ) . I f
o n t h e o t h e r h a n d w e f o r c e o u r s e l v e s t o t h i n k o f a g r o u p , w e m u s t r e a l i z e t h a t
most Evangelicals do not possess an accepted meaning for the concept of an
unreached group. That is, most Evangelicals do not think in terms of an unconverted
group, or of group conversion as being the same phenomenon as individual
c o n v e r s i o n . T h u s t h e n e e d f o r a d e l i b e r a t e l y n e w d e fi n i t i o n f o r t h e w o r d
unreached, if it is to mean more than unexp>osed or untouched. *8

However, before proceeding any further, Imust take the space to point out
that in this paper it is not my main purpose to trace the development of the
meaning of the two words unreached and peoples, nor even that of the term
resulting from the two linked together. My purpose will be to trace the
development of what Ibelieve to be awidespread contemporary consensus
regarding acertain concept underlying these words, and Iwill trace the concept
no matter what terms have been used along the way in the conceptual developments
leading to the present. That is, Ibelieve it is important to recognize and
rejoice that there has now recently come into being fairly wide agreement about
acertain concept. As aresult of agathering in 1982 (to be mentioned further
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below) many people now intend precisely the same concept whether they employ the
term Hidden Peoples, Frontier PeorJies, By-passed Peoples, Unpenetrated

Thus Iunders tand my ass ignmen t t o be toPeoples or Unreached Peoples,
comment on the development of this now well-accepted concept, rather than to
trace all of the history of the usage of the two specific words with which it is
now identified. For example, this concept to whose meaning the phrase
Unreached Peoples has recently been applied happens to be the concept to which
David Barrett applies the lat)el Hidden Peoples in the dictionary section of
his master work (1982:829). Unfortunately, in another section he employs a
quite different meaning for Hidden Peoples (p. 19). *9

T H E F I R S T A N D S E C O N D E R A S

If we go back to consult mission thinking in the modern Protestant period,© 1°
we will note that the earliest writings by British and American mission
scholars betray very little concern for the intrinsic significance of the
Biblically important concept we are here calling "peoples." Ihave found it
helpful to recognize aFirst Era in which William Carey and others in his train
pushed clear out of the Western world to the coastlands of Asia and Africa.
Carey in particular certainly confronted the vast spectrum of linguistic
barriers, doing something with at least ninety different languages. But he did
not effectively grapple with the significance of non-linguistic caste
distinctions. Neither do the writings of Henry Venn nor Rufus Anderson in this
First Era deal clearly with the people entity, much less see it as the specific
target of strategic Biblical and missionary concern. * 1 0

p r a y i n g t o w n s "
T o o b a d

On the other hand, we have a l l read about the Indian
resulting from John Eliot's work in the mid 1600s in Massachusetts.
Eliot's countrymen later destroyed most of his work by force of arms.
Furthermore, Tippett, with his incomparable grasp of the Pacific, points out
that as early as 1815 English missionaries in the Pacific islands had
nevertheless actually precipitated what were later to be called people
movements, and that there were many such occurrences by 1850. But those
movements were not quite recognized for what they were. Tippett (197 1:30)
quotes aBritish leader who in 1847 wrote apologetically that such occurrences

w h i c h i s w h a t h e f e l tof rapid growth were unaccompanied by "civilizing,
readers in England were waiting to hear and what he himself apparently regarded
as the essential goal. *11

By 1864 the much celebrated Christian movement among the Batak people had
begun. The missionary Nommensen, trying to keep ahead of the advancing Islamic
front in Sumatra, was unwilling to try to slow aBatak people movement down. By
now facts about people dynamics became too prominent to ignore, and began to
fi l te r back to Europe, a t leas t to Germany.
German missiologist, Gustav Warneck, took note,
was ar is ing in England. *12

The Second Era is characterized by anew awareness of another kind of
geogr^hical frontier which gradually came to dominate the consciousness of the
mission world as J. Hudson Taylor led the way In stressing the necessity to
f o r g e i n l a n d .
C h i n e s e l a n g u a g e s ,
the contemporary concept underlying the phrase "unreached peoples,
least break China down into family units as targets—he figured the need for

Mission leaders l ike the great
But meanwhi le anew emphasis

He himself worked seriously in three of the many different
Yet Ibe l ieve he too wou ld have been surpr ised to encounter

H e d i d a t
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1,000 evangelists to work only 1,000 days and by touching 50 families per day
(!) to reach the 50 million families he guessed to populate China. *13

Incidentally, Gustav Warneck pronounced such calculations "unspiritual."
Obviously he could not possibly have imagined the massive wave of American and
British response to this and similar appeals in the Second Era. The response
came principally through the mechanism of the Student Volunteer Movement for
Foreign Missions, amovement which would in fact largely ignore his and other
missiological writings of the First Era. *14

Warneck had, however, kept his eye on things more comprehensively than
Anglo-American mission leaders in regard to people dynamics on the field.©2°
He was well aware of the Batak developments by virtue of his own Rhenish mission

Drawing from such empirical data he, along with other German
Chr is t ian iza t ion o f peop les" over wh ich , on

i n v o l v e m e n t ,
scholars , advanced concepts o f the
the continent, there had been much discussion and disagreement. *15

For example, Verkuyl (1978:193) quotes Warneck's classical statement, "When
Jesus speaks of the need to Christianize all peoples. He means that they must be
made Christian on the basis of their natural distinctiveness as apeople." But
Verkuyl goes on to describe Hoekendijk's (1948:93) disapproval of the basic
methodology of both Keysser and Gutmann. Verkuyl summarizes, "Without exception
every German missiologist writing since the Second World War has given up this
naive notion of Christianizing the yolk; in fact they resolutely avoid using
the te rm, " (1978 :193 ) . *16

In any case, at least two of Warneck's students, Christian Keysser, working
in what is today Papua-New Guinea, and Bruno Gutmann working in today's
Tanzania,©3° took people dynamics very seriously, and their work and writings
in the next generation (1920s and 30s) are now becoming classic. Unfortunately,
the interruption and alienation of two world wars, as well as the barrier of the
German language itself has kept most of these ideas from the English- speaking
w o r l d . * 1 7

For these 19th and early 20th century observers. Pietism, despite all its
precious and authentic spiritual blessings, had nevertheless interposed an
essentially new perspective. In all honesty, it is very difficult to wed the
concept of individual conversion, so significant in the Pietist backgrounds of
the vast majority of all Protestant missionaries, and the concept of awhole
tribe or "nation" or people being converted. Yet both did happen, and Warneck
tried very hard to hold to both. Gutmann may have tended to value the
Chr is t ian izat ion of the nat ional leadersh ip over the convers ion of any one

Bavinck at the opposite extreme is very suspicious of the attempt to
Accord ing to h im : *18

p e r s o n .
Chr i s t ian ize pagan soc ia l s t ruc tu res .

Gutmann does not sufficiently recognize that although
the t r i ba l bonds wh i ch a re s t i l l f ound , . pe r fo rm a res t ra in i ng
function in the sphere of morals, they are, nevertheless,
completely connected with demonic, collective self-deification,
s o c h a r a c t e r i s t i c o f h e a t h e n d o m
a n d d r a s t i c c h a n g e ,
who are conver ted must jo in the "new fo lk , " those who know an
entirely different form of community from that of the tribal

The t r i be mus t unde rgo adeep
A n d i t i s i n t h i s s e n s e t h a t t h e h e a t h e n

● ● ●
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relationship, aform of communal life that the tribe never
dreamed of (p . 119) . *19

We must understand that these Dutchmen (Verkuyl, Hoekendijk, and Bavinck)
were acutely aware of the longstanding existence of avolkskirche in Germany
itself, the spirituality of which did not seem to be able to thwart the demonic
element in the rise of Naziism, or the invasion of the Netherlands. *20

Meanwhile, although the International Review of Missions had functioned
since 1912 as an agent of the cross-fertilization of concepts, not even
Christian Keysser's article on his work printed there in 1924 aroused much
attention in the English speaking world (Keysser, 1924). *2 1

In his foreword to the first English translation of Keysser's major work,
APeople Reborn, McGavran recognizes that
come into disrepute, .but if volkskirke is understood rightly as agenuine
Church (a congregation) of apeople, it will be accepted as athoroughly good
t e r m

since Hit ler 's day the term has

(Keysser, 1980:x). *22

However, whether it was Williams, Nommensen, Keysser or Cutmann, and
whether aparticular indigenous Christian movement being discussed was rapid or
merely relatively fast, in all of this literature the discussion focuses mostly
and rightly upon the nature of the movement of apeople (or within apeople)
rather than upon the nature of apeople (group) itself. We do not have space
to sketch the various earlier, mainly German, discussions of the phenomenon, but

must at least acknowledge in passing the great relevance of all this for
discussions about structural social change, and contextualization.

W e w i l l

w e

c o n t e m p o r a r y
as well as the ongoing concern about churches in, of or out of peoples,
turn to contemporary debate below. *23

O u t o f d e f e r e n c e
w e m u s t r e fl e c t

Here Imust pause once more and put on adifferent hat.
to the plain meaning of the scriptures consulted at the outset,
on the great work in mission the German people achieved in the 19th century, and
to the extent the wars allowed in the 20th. What great blessing German
Christians might have continued to spread to many nations had their own volk
not gotten caught up in the two world wars. Those wars appear to me to be
basically strident efforts to save their volk, to find their own sufficient

What awarning this is today as equally strident variations ofl e b e n s r a u m .

Americanism flit through our churches and as the USA now lavishes 99 percent of
its wealth upon itself and its own self protection! The relatively generous
people of the United Presbyterian denomination, for example, give out of what
they earn through their church for the blessing of peoples outside the USA not

two cents per dollar but something like two cents out of every hundred
Yet this is afairly "good record" as mainline denominations go. Is

there any hope for anation so dulled by affluence, crazed by insecurity, so
impotent in reaching out with blessing to other nations? Isubmit that the
future of America depends more upon the theme of this conference and what we do
about it than it does upon any kind of arms build up or nuclear freeze. *24

e v e n

d o l l a r s .

T H E T H I R D E R A

Ibelieve agenuinely new. Third Era began once again
as another trickle of new frontier awareness appeared, this time in two places.

B a c k t o t h e s t o r y .
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Th i s new awa reness began t o de fine t he na tu re o f t he fina l f r on t i e r s . Ahand fu l
o f miss ionar ies f rom the Engl ish speak ing wor ld work ing in Guatemala, H. Dudley
Peck , Pau l Burgess , and W. Cameron Townsend, con f ron ted the durab i l i t y o f the
var ious Ind ian languages they encountered. The Pecks came f rom John E l io t 's
ter r i to ry where he had t rans la ted the B ib le for Ind ians in the Boston area back
in the mid 1600s. They and the Burgesses each concent ra ted spec ifica l ly on one
par t i cu la r l anguage ( the Mam and the Qu iche , respec t i ve l y ) . Cameron Townsend ,
worked on Cachiquel , but la ter decided to tackle the more general problem of
ge t t ing the B ib le in to the mother tongue o f a l l o ther t r ibes . He guessed
there were about 500 on the face of the earth ( ! ) . Due to his diplomatic and
organ izat iona l e f for ts in the genera l iza t ion o f the prob lem, i t i s fa i r to
associate him more than any other human being with the spir i tual need of the
spec ifica l ly t r iba l peop les o f the wor ld . The miss ion he founded in 1934,
Wycl i f fe Bib le Translators, present ly sends out twice as many miss ionar ies as
are sent out by al l of the member denominations of the National Council of
Churches pu t toge ther. Tr iba l peofi les a re no t easy to reach , and to th i s da te
embarrass ingly few agencies have substant ia l ly fo l lowed h is lead. *25

M e a n w h i l e , h o w e v e r , a s a r e s u l t o f m i s s i o n w o r k i n I n d i a , n o n - t r i b a l " m a s s
movements" had sprung up wi th in some of the lower castes. These phenomenonal
b reak th roughs were no t exac t l y sough t f o r o r i g ina l l y. They seemed to d im the
hopes o f the Gospel reach ing h igher leve ls o f soc ie ty, and, as agenera l
phenomenon they potent ia l ly p ictured once again the meaninglessness of nominal
Ch r i s t i an i t y. Bu t t he phenomenon p rovoked bo th conce rn and fasc ina t i on . *26

Thus, dur ing the same per iod in which the missionar ies in Guatemala were
conf ront ing the "hor izonta l segmenta t ion" o f t r iba l movements , miss ionar ies in
Ind ia were con f ron t ing the "ve r t i ca l segmenta t ion" o f vas t non- t r iba l
movements fo r wh ich they had not p lanned. By 1928 the Nat iona l Chr is t ian
Counc i l o f Ind ia , Burma and Cey lon b rough t th ings to ahead , and John R. Mot t
and Wi l l iam Paton, pres ident and secre tary respect ive ly o f the In ternat iona l
M iss ionary Counc i l , who were p resen t a t the meet ing , fo rmu la ted a reso lu t ion
that appointed "a study of the work in mass movement areas," (Picket t , 1933:1 1) .
The purpose of th is study was later descr ibed in part as to help mission
agenc ies " to th ink th rough the ex is t ing maze o f confl ic t ing op in ions and
exper iences o f the movement" (p . 12) . *27

O u t o f t h i s c a m e C h r i s t i a n M a s s M o v e m e n t s i n I n d i a , t h e m o n u m e n t a l ( 3 7 0
page) work appear ing in 1933 wr i t ten by J. Waskom Picket t , who had been
appo in ted to do the s tudy. Th is book in tu rn a t t rac ted so much a t ten t i on tha t
the Mid - Ind ia Prov inc ia l Chr i s t ian Counc i l i nv i ted P icke t t a long w i th Dr.
Dona ld A. McCavran and Rev. G. H. S ingh to look fu r ther in to the phenomenon.
The resu l t o f t he i r f u r the r s tudy inev i tab ly confi rmed and conso l i da ted the
i m p o r t a n c e o f v e r t i c a l s e g m e n t a t i o n , t h a t i s , t h e e x i s t e n c e o f a n o t h e r
(non - t r i ba l ) t ype o f un i t wh ich can equa l l y be ca l l ed a "peop le . " *28

This fur ther s tudy was pub l ished in 1936 and immedia te ly a t t rac ted
i n t e r n a t i o n a l i n t e r e s t . J o h n R . M o t t , i n 1 9 3 7 , w r o t e t h e i n t r o d u c t i o n t o t h e
second edition, and anew concern for taking the concept of peoples seriously
went wor ld w ide . In many p laces the many "non-growing miss ion s ta t ion churches
began to look more closely to see just what disparate peoples might be
represented ine f fec t ive ly w i th in the same congregat ion . *29
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K e n n e t h S c o t t L a t o u r e t t e , a c t i v e i n t h e S V M , c l o s e t o M o t t a n d P a t o n , a n d
later to become the greatest of all historians of the development of the
Chr is t ian movement , inev i ta t j ly drew on these documents when he wrote, in 1936:
* 3 0

More and more we must dream in terms of winning groups,
not merely of individuals. Too often, with our Protestant,
n ine teen th -cen tu ry ind iv idua l i sm, we have to rn men and
women, one by one, out of the family or village or clan, with
the result that they have been permanently deracinated and
maladjusted. To be sure, in its last analysis conversion must
r e s u l t i n a n e w r e l a t i o n b e t w e e n t h e i n d i v i d u a l a n d h i s M a k e r
— i n r a d i a n t , t r a n s f o r m e d l i v e s . U s u a l l y t h e g r o u p , i f w o n , i s
brought over by afew of its members who have found, singly,
the truth of the gospel and have begun the new life. Experi¬
e n c e ,

group—a family, avi l lage, acaste, atr ibe—can come rapidly
ove r i n t o t he f a i t h . Tha t g i ves re i n fo r cemen t t o t he i nd i v i dua l
C h r i s t i a n a n d m a k e s e a s i e r t h e C h r i s t i a n i z a t i o n o f t h e e n t i r e
l i f e o f a c o m m u n i t y ( p . 1 5 9 ) . * 3 1

however, shows that i t i s much bet ter i f an ent i re natura l

in rev iewing th is l i te ra ture , i t must be admi t ted that we do not
quite discern the mood of arediscovery of the reality of peoples as the true
structural fabric of humanity and the true target of Great Commission focus.
Rather, we do find again and again an understandable jubilance in the discovery
of how churches can begin to break out of decades-old static mission station
"conglomerate" congregations and begin to grow rapidly along the lines of people
groups. It is, of course, not exactly acriticism to point out that this
literature stresses more the growth of the church than the penetration of all
peoples. However, the concept of apeople is clearly there, even if we do not
find aclosure theology built upon the winning of peoples.©4° *32

Pickett, for example, cannot describe such movements apart from the groups
within which they occur. In acrucial statement he observes: *33

The d is t ingu ish ing features o f Chr is t ian mass movements
are agroup decision favourable to Christianity and the
consequent preservation of the converts' social integration.
Whenever agroup, larger than the family, accustomed to
e x e r c i s e a m e a s u r e o f c o n t r o l o v e r t h e s o c i a l a n d r e l i g i o u s
l i fe o f the ind iv iduals that compose i t , accepts the Chr is t ian
religion (or alarge proportion accept it with the encourage¬
ment of the group), the essential principle of the mass
m o v e m e n t s i s m a n i f e s t . T h e s i z e a n d d i s t r i b u t i o n o f t h e
group are of immense interest, but do not affect the principle.
Amass movement , wh ich we wou ld p re fe r to ca l l agroup move¬
ment, may comprise either alarge or asmall group (Pickett,
1 9 3 3 : 2 2 ) . * 3 4

H o w e v e r ,

As he says here, Pickett is not pleased with the perjorative phrase mass
movement, which says nothing in itself about the group within which the
movement takes place. Pickett himself observes, "The so-called mass in these
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movements consists of homogeneous groups, thoroughly accustomed to joint action
(p. 22). Yet Pickett, despite this generalized definition never applied this
brilliant insight to the high and respectable castes nor to ethnic, economic
or l i ngu is t i c g roups in o the r l ands .

McCavran, in 1956, in preparing an amplified edition of the joint study
published in 1936 (under the new title. Church Growth and Group Conversion),
gained permission of all the authors to employ the phrase people movement. In
his own new chapter one, he says, *35

Basic to the entire point of view is the concept of a
people..if becoming aChristiatu .means 'leaving my people
and joining some other peofjle' then the growth of the
church will be very slow..Thus it happens that Christianity,
as long as it remains outside apeople, makes very slow
progress, but, once inside, it flows readily throughout it (p.5). *36

But in this new chapter and in his classic. Bridges of God (1955), McCavran
internationalized the concept and it became ageneral widely discussed
missiological concept, most often referred to as "the homogeneous unit principle."

Almost al l d iscussion has focused on t l ie empir ical and pract ical
significance of these groups in evangelism. Getting inside is the key thing.
Once inside the purpose is plain: t o g e t o n t h r o u g h t o t h e r e s t o f t h e g r o u p .
This practical fact, ofease of communication within the group, is the basis of
my own recen t th ink ing ,
w e c o u l d d e fi n e s u c h g r o u p s a s
spread as achurch-planting movement without encountering barriers of acceptance

Iagree with Robert Recker's very practical point: *37

We must remember that no matter how transi tory one would
view the phenomenon of peoplehood, the gospel of Jesus Christ
is addressed to and finds people where they are. It addresses
flesh and blood people who are more or less communally oriented
a n d w h o f u n c t i o n m o r e o r l e s s i n c o m m u n a l f a s h i o n . * 3 8

Early in 1982 this present writer began to realize that
the largest group wi th in which the Gospel can

o r u n d e r s t a n d i n g .

T H E O L O G I C A L I N T E R L U D E

However, no mat te r how "prac t ica l " our concern , theo log ica l p rob lems
unfortunately surface whenever we begin to talk about "group conversion." It is
admittedly acomplex phenomenon. In 1953 McCavran set out to explain it further
under the t i t le How Peoples Become Chr is t ian, (which was the or ig ina l t i t le of
his classic work The Bridges of Cod, appearing in 1955. The publisher didn't
like the intended title, rightly feeling that the average Britisher or American
would think the word "peoples" amis-print!) This book, for which McCavran is
most famous, further documents the simple fact that where great growth occurs,
it does so with the peoples involved retaining their cultural integrity. Some
estimates suggest that 3/4 of all Non-Western Christians have been won within
p e o p l e s . * 3 9

By now, however, it is clear that in ail such discxjssions the deep rooted
feelings of American readers, for example, are often tied up in knots. Dutchmen
and Germans may conjure up fears of nominalism or even aNazi state church. For
Americans, paying attention to the differences between peoples may on the one
h a n d s e e m l i k e r a c i s m ,
c e r t a i n k i n d o f r a c i s m .

Yet ignoring those differences will also seem like a
For Amer icans i t i s thus bo th aprac t i ca l and a
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theological question whether we should encourage peojDle coming into the United
Sta tes f rom Mex ico to re ta in the i r Span ish, or encourage them to g ive i t up . Or
do we help them do what they want, whatever i t is , going along wi th them both
l ingu is t ica l ly and ecc les ias t ica l ly?©5° *40

T l n e r e a r e a f e w v e r s e s i n t h e B i b l e ( e . g . , Z e c h . 2 : 1 1 , A c t s 1 5 : 1 4 , a n d E p h .
2:15) that might al low Americans to assume that God wi l l u l t imately uni te al l
be l ievers in to one new peo jo le cons is t ing o f one new cu l tura l t rad i t ion . But
t h e r e w o u l d s e e m t o b e f a r m o r e r e f e r e n c e s o n t h e o t h e r s i d e . T a k e , f o r
example. Rev. 7:9, 11:9, 17:15, 21:3 where in all four cases "peoples" in the
plura l descr ibes redeemed but d i f fe rent ia ted humani ty a t the very end o f t ime.
B u t a s w e n o t e t h e t r a n s l a t i o n o f t h e G r e e k , w e b e g i n t o u n d e r s t a n d h o w
d i f ficu l t aconcep t t h i s i s f o r Amer i cans , and thus we a re no t t o ta l l y su rp r i sed
that in on ly the firs t th ree passages is the cons is tent ly p lura l Greek word
r e n d e r e d b y a p l u r a l E n g l i s h w o r d . I n t h e f o u r t h c a s e o f R e v. 2 1 : 3 , m o s t
Amer ican t rans la tors (and apparent ly even some anc ient copy is ts ) fa l te r,
render ing in the s ingular God's peof^ le what is p lural in not only the three
previous contexts but what has the best manuscript evidence, (see Metzger,
1971), namely God's peoples. In other words, powerful cultural forces may
affect our missiology even on the exegetical level. *4 1

History displays many subterfuges in the dealing with scriptural
in junc t ions . Lu the r was jus t as capab le o f nu l l i f y ing the con tempora ry
significance of the New Testament Great Commission as New Testament Jews were
able to ignore the s ign ificance o f the Old Testament Great Commiss ion. Luke
24:46 clearly implies that Jesus could have expected them to understand. *42

In ten t i ons o f t en b leed th rough ava r i e t y o f d i f f e ren t wo rd ings i f we w i l l
l e t t hem. I f aCh r i s t i an f am i l y was t o l d t o re l oca te i n ac i t y s l um and to "be
ablessing" to all the families of the neighborhood, does this wording
necessarily conceal the obvious intention of evangelistic initiative? *43

But centur ies of misunderstanding weigh us down today just as they d id New
Tes tamen t Jews , The sub t le and sup reme fa i l u re to unders tand i s t yp i fied by the
widely held assumpt ion that Chr ist came to change the game plan f rom apassive
"a i r w ick" goodness to an ac t i ve reach ing ou t . Ye t the "go" in Gen. 12 :1 i s no
less defin i t i ve than the "go" o f Mat t . 28 :19 . In a i l ages we are to ld very
simply to "go and be ablessing," all the while counting on God's willingness to
be our own su ffic ien t b less ing , guaran teed by H is very p resence w i th us un t i l
the end, (compare Gen. 24:15 and Mat t . 28:20) . *44

D e R i d d e r ' s b o o k ( D e F t i d d e r , 1 9 7 1 ) i s a b s o l u t e l y f o u n d a t i o n a l f o r a f u l l
app rec ia t i on o f t he essen t ia l mean ing o f t he B ib l i ca l s to ry. I be l i eve i t i s o f
s ign ificance that the ear l ier t i t le o f the book, The Dispers ion of the People
of God, (which in effect makes no comment about the purpose of that
d ispers ion) , wou ld in a la te r ed i t ion have been res ta ted much more bo ld ly and
s ign i fican t l y as The D isc ip l i nq o f t he Na t i ons . Tha t i s , t he d i spe rs ion was
ne i the r mean ing less nor mere ly pun i t i ve . I t was purpose fu l i n the fundamenta l
sense of Abraham's cal l ing, and as is common in history, we see God fulfi l l ing
His purposes wi th or w i thout the wholehear ted obed ience o f H is peop le . I t i s
and always has been acase of very s imply "Go or be sent" or "Give blessing and
bless ing wi l l be g iven to you," but a lso c lear ly impl ied is Jesus ' warn ing,
"Seek to save your l i fe and you shal l lose i t . " *45

9



M O M E N T U M I N C R E A S E S

In any case, the literature of the 1933-1955 period does, in fact, lean
upon aconcept of peoples which is in effect defined operationally as that type
of group within which apeofsle movement can occur. We see in this literature
again and again the phenomenon of "peoples" patiently described to the perturbed

But the bulk of the material is very simply and practically
devoted to how peoj^le movements to Christ can be justified and promoted. *46
W e s t e r n o b s e r v e r .

In other words, those men were much more sure about the reality and need of
movements to Chr is t than they were ever bothered over deta i ls about the
d e fi n i t i o n o f a " p e o p l e ,
movements occur r ing in Ind ia ,
breakthroughs had general significance for the whole world,
changed when McGavran returned to the States in 1954. His strong conviction
about the general significance of people theory in missiology now gained the
backing of institutional force. His 1952 manuscript How Peoples Become
Christian, already mentioned, was not only published (as The Bridges of God)
in 1955 by the National Council of Churches (USA) but carried the backing of the
Ins t i tu te o f Church Growth , wh ich he founded in assoc ia t ion w i th the Nor thwest
Christian College in Eugene, Oregon. He then republished the 1936 book in 1956,
adding the chapter "The Peof^le Movement Point of View." Soon Fuller Seminary
would d iscover h im and ass is t h im in boost ing h is concerns in to larger orb i t .

P i c k e t t d e s c r i b e d , e x p o s i t e d a n d r e j o i c e d a b o u t t h e
Mot t , Latouret te and McGavran surmised that these

B u t a g r e a t d e a l

* 4 7

From this point on, the profusion of views is so great it would be unduly
M u c h o f t h e s u b s e q u e n t

For example , the so-ca l led Church Growth
wearying to try to recount all that has happened,
history has been described elsewhere,
school of thought has produced thousands of pages within which some of these
ideas are quite basic, and agreat deal of interchange has resulted with
virtually all sectors of the mission world. *48

T H E L A U S A N N E T R A D I T I O N

One unanticipated tailwind in the development of the people concept has
been that winsome, irenic stream of energy called the Lausanne tradition. Here
again we are assisted as we trace this movement since many others, including
Ed Dayton, very recently, liave done so (1983:23). * 4 9

At this point we must zero in more narrowly on the precise concept wliich I
have described earlier as being widely accepted as the denotation of the phrase
u n r e a c h e d p e o p l e s ,
of this paper as well as many others including Ed Dayton, Peter Wagner, Art
Glasser, etc., into dramatic and forceful contact with aman who was convinced
tha t we a re i n asun r i se and no t asunse t s i t ua t i on w i th rega rd to t he p reach ing
of the gospel to the ends of the earth. His irrepresible optimism has been
contagious to all those who have had very much to do with him.*50

1hope afew biographical references will be helpful at this point. In
spite of my ten years of field experience among atribal people group surrounded
by other groups without achurch, nevertheless it took me almost ten years
clearly to fathom, formulate or understand the contemporary meaning of the
phrase unreached peoples.

I t was McGavran 's coming to Ful ler that brought the wr i ter

o r t h e " C - 8 2 "( I w i l l c a l l i t t h e " C h i c a g o 1 9 8 2 ,
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concept.) Iam pained as Ilook back at my own published writings. Ihelped to
promote the Theological Education by Extension movement. Iwas well aware of
the fac t , c lear back in 196 1 , that such amovement would a l low amul t i -cu l tura l
denominat ion to fos ter i t s d ispara te subcu l tu res , a l low ing and promot ing
theological education within those cultures rather than demanding acentralized
or field-wide, cul tural ly-defined standard for ordinat ion. Ihad, mysel f ,
worked within just such apeqale group, a(somewhat repressed) cultural
minority in Guatemala. *5 1

But my earliest burst of insight engendered by McGavran's perspective is
w h a t I h a v e o f t e n c a l l e d " T h e I n c r e d i b l e A c h i e v e m e n t , " a n d I w r o t e o f i t i n
my little book. The Twenty-Five Unbelievable Years, which was published in
abridged form as anew chapter for Latourette's seventh volume in his
History of the Expansion of Christianity. However, in that book written
in 1969 Imerely note with appreciation the great importance of cultural
minorities and cultural pluralism (pp. 16, 23, 31 and 82). Ido not speak of
peoples as such. *52

Ialso for my own part had discovered and written extensively about the
significance of what Latourette had called asodality, astructure just as
churchly as that of the local congregation. But there is nothing in these
writings either about people groups or unreached peoples. Another growing

to do something about the inadequate and fast decaying home base of
But again this had no unreached peofile content as such. *5 3

Anyone close to McGavran would inevitably have begun to think in terms of
harvest theology and even what Icall closure theology (e.g., looking toward
the end of the task). Ihappened to be involved in apanel discussion late in
1965 which was one of many discussions leading to the formation of MARC.
1966 Berlin Congress on World Evangelism had an upbeat emphasis, and McGavran
attended the congress, (but was not utilized as amajor speaker until the 1974
m e e t i n g ) .
indigenous movements of all kinds came into the picture in the period prior to
the publication of his first major work. Schism and Renewal in Africa( 1968),
mos t o f the d iscuss ion , as I reca l l , revo lved a round the g rowth o f the church
around the world, and its health and vitality in many remote places. The
c o n c e r n w a s

P r o fi l e s ,

work which led to his truly monumental World Christian Encyclopedia,
at that time beginning to speak u|i occasionally for an equal concern for the
peoples that were not yet reached. *54

In late 1972 Iexperienced some kind of new burst of insight and wrote a
little article for the tenth anniversary issue of Evangelical Missions
Quar te r l y en t i t l ed "See ing the Task Graph i ca l l y.
School of World Mission was probably the only one absolutely requiring agrasp
of the overa l l ex tens ion o f the Chr is t ian fa i th , my p ro fessorsh ip be ing "The
Historical Development of the Christian Movement." As aresult it had finally
broken in upon my attention, as Ithen explained at Lausanne in 1974, that
there were massive amounts of people yet unreached in certain specific huge
blocs—Chinese, Musl im and Hindu—and that the reason these massive b locs were
i n t h e m a i n u n w o n w a s t h a t i n d i v i d u a l s w i t h i n t h e m w e r e " m a i n l y b e y o n d t h e
ordinary evangelism of existing Christians reaching their cultural near¬
neighbors. .That is, they were at an E-2 or E-3 distance.." (Winter,

c o n c e r n w a s

m i s s i o n s .

T h e

As MARC got started and as David Barrett's concerns for tracing

to document the Chr is t ian movemet i t . MARC produced "Count ry
Barre t t was t rac ing Chr is t ian movements and soon p lunged in to the

I r e c a l l

My assignment at the Ful ler
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1975:2 18-225). That is, tlie vast majority of their people were walled off
f rom Chr is t ian ou t reach by the p ro tec t i ve bar r ie rs (ma in ta ined by peop les
t h a t w e r e a s y e t u n r e a c h e d ) . B u t I d i d n ' t a d d t h a t l a s t p a r t i n p a r e n t h e s e s ,
nor d id I coun t o r even quess a t the number o f g roups ,
peoples. Iwas counting individuals. Ail my charts done in those days
portray masses of people, not numbers of pecpIes. ©6° *55

u n r e a c h e de . g . ,

The l i t t le a r t i c le , "See ing the Task Graph ica l l y, " f ramed as i t was in
terms of masses of individuals yet to be reached, was employed as the basis for
the opening audiovisual at the International Congress on World Evangelization at
Lausanne . In bo th my own p lenary paper, wr i t ten c loser to the t ime o f the
Congress, and a lso in my own presenta t ion a t the Congress Ido ment ion ( in
pass ing ) t he need to t h i nk i n t e rms o f peop les . A t t he Cong ress I even
in t roduced the concept o f people b l indness. *56

Ama lady so w idesp read tha t i t dese rves aspec ia l name. . l e t
u s c a l l i t p e o p l e b l i n d n e s s , t h a t i s , b l i n d n e s s t o t h e e x i s t e n c e o f
separate peoples within countries, .which prevents us from noticing
t h e s u b - g r o u p s w i t h i n a c o u n t r y w h i c h a r e s i g n i fi c a n t t o t h e
deve lopment o f e f fec t ive evangel is t ic s t ra tegy. .Unt i l we recover
from this kind of blindness we may confuse the legitimate desire for
church or national unity with the illegitimate goal of uniformity
( ICOWE 1975 :22 1 ) . *57

Idon't believe, however, that Iwas the one at this juncture who was
pushing hardest for the significance of unreached peoples as peoples. Iwas
more concerned about the breat b locs of unreached in the Musl im, Hindu,
Chinese spheres. The emergence of massive planning for the Lausanne Congress
prov ided the occas ion for agreater emphasis a t MARC on the unreached
peop les . The i r Coun t ry Profi les had documented the ex is tence o f the churches
in country after country. Now Don Hoke and Paul Little, directing the ICOWE,
asked the Ful ler School of World Mission, which in turn asked MARC, to do a
$25,000 study preparatory to the Congress on unreached peoples. Even though
Iwas asked to write abrief, popular essay, "God Has Always Sent the Gospel
to Peop les , " in t roductory to the Unreached Peoples Di rec tory wh ich was
g i v e n o u t a t t h e C o n g r e s s , I t h i n k I f e l t a t t h e t i m e t h a t t h i s f a c t w a s s o
obv ious I even wonde red why Iwas asked to s t r ess i t . Cha r l i e Me l l i s was one
w h o c o u l d s e e f u r t h e r a h e a d a t t h a t p o i n t t h a n I c o u l d . O t h e r s d i d t o o . I
had aformer missionary, Ed f’entecost—now teaching at Dallas Theological
Seminary—work ing under me on amaste r ' s thes is la te r pub l i shed under the
title Reaching the Unreached: A n I n t r o d u c t o r y S t u d y o n D e v e l o p i n g a n
Overa l l S t ra tegy fo r Wor ld Evange l i za t i on . Tha t book (Pen tecos t , 1974) ,
although now out of print, is still the best thing of its scope that Iknow
of on the subject. Pentecost is one of the early ones to suggest the idea of
defining unreachedness in terms of 20% of the individuals being Christians.
Working with MARC, he was the Research Coordinator for the Unreached Peoples
s t u d y p r e s e n t e d a t L a u s a n n e . * 5 8

In the exp lanatory in t roduct ion o f the Unreached Peop les D i rec tory
passed out at the Congress, the definition of "unreached people" i
established. Both the 20% figure is mentioned and also the phrase.

i s no t fi rm ly
" ( w h e r e )

there is no appreciable (recognized) church body effectively communicating the
m e s s a g e w i t h i n t h e u n i t i t s e l f , " ( M A R C 1 9 7 4 : 2 6 ) . But the Directory goes on to
say tha t " fo r those who p re fe r as ing le c r i t e r ion , 20% is a reasonab le
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dividing point" and that "for tlie purposes of this directory we consider
that apeople is unreached when less than 20% of the population of that group
is part of the Christian community" (p. 26). Note that there is not yet a
re fe rence he re to "p rac t i c i ng Chr i s t i ans . " *59

Clear proof that the prtijiem of adefinition of unreachedness was not
terribly impressed on my mitid is the fact that in 1976 Iwas invited to address
the joint meeting of the IFMA-EFMA executives on the subject of our overall
progress in world missions. My talk on that occasion, "The Grounds for aNew
Thrus t in M iss ions , " emp loyed anew type o f g raph ics to h igh l igh t the enormous
amount o f work yet to be done and the fac t - -very cruc ia l in my own th ink ing
then—that only mission agencies could best penetrate those remaining frontiers,
tha t i s , the peop les where the church was not ye t es tab l ished. In my mind i t
was very simple that all individuals who could not be brought into existing
churches must then be part of other groups where there was no existing church.
That was agood enough definition for me. But at that point Ihad not yet
attempted to define or count the remaining peof^les to be penetrated. Iwas
more interested in the protect ion and develof^ment of that endangered species,
the precious mission mechanisms (which 1felt were alone able effectively to
c r o s s t h o s e f r o n t i e r s ) t h a n I w a s i n t h e d e fi n i t i o n o f t h o s e f r o n t i e r s . I
recognized that some mainline denominational thinking warred against the very
i d e a o f a c r o s s - c u l t u r a l m i s s i o n s t r u c t u r e o t h e r t h a n t h o s e w h i c h w o u l d
exchange personnel with groups where there were already churches. *60

However, in early 1977 the 20% criterion suggested in the MARC Directory
at the ICOWE in 197^1 became in early 1977 with one fatal change the published
defini t ion of the Lausanne Commit tee 's St ra tegy Work ing Croup (Wagner and
Dayton, 1979:24): "An unreached people is agroup that is less than 20%
practicing Christian." In my own biased recollection, the change to
"practicing Christians" was almost instantly criticized. Ihad not paid much
a t ten t i on to t he ques t i on be fo re then . I had fe l t t ha t so many g roups were so
obviously unreached that any precise definition was unimportant. But when the
new 20% defini t ion came out , I remember ca l l ing my f r iend Peter Wagner, who
was the chairman of the Strategy Working Group, and saying, "This is agreat
mistake. Almost all groups everywhere are now classified as unreached!" But
i t was too la te . The St ra tegy Work ing Group was an in ternat iona l commi t tee,
and everyone had already gone home. *6 1

The emphasis on 20% did have the merit that it was relatively easy to
quantify. Isay "relatively" because most evangelicals thought they knew how to
recognize apracticing Christian when they saw one, but might not have been so
readily able to assume that they could recognize the presence or the absence of
the other criterion (mentioned back in 1974, as above): " n o a p p r e c i a b l e c h u r c h
b o d y. " * 6 2

By now Iwas heavily involved in the development of the U. S. Center for
Wor ld Miss ion, which was first ment ioned in publ ic at the IFMA-EFMA miss ion
execut ives re t rea t in 1976—a pro jec t s t ress ing exc lus ive ly the remain ing
t a s k . * 6 3

(I spoke of) the need for the establishment of amajor mission
cen te r ( i n each coun t ry ) , the p r imary purpose o f wh ich wou ld be to
focus ma jo r a t ten t ion on the Ch inese , Mus l im and H indu g roups . I f
every miss ion agency represented here were to lend one key person.
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s u c h a c e n t e r c o u l d j u m p i n t o b e i n g . T h e i d e a t o w h i c h I r e f e r h a s
been talked about now for two years, and an open discussion
t o m o r r o w n o o n w i l l t a k e i t f u r t h e r . I t i n v o l v e s t h e a v a i l a b i l i t y
of amajor former college campus in F^asadena, and would be in

way bound to any denomination, school, or mission structure.
Iwould hofae that it might beautifully complement, in the area
of the work of the world 's mission agencies, the emphasis of the
Billy Graham center on the evangelistic outreach of the world's
churches. .One of the novel aspects of the center wi l l be i ts
avowed attempt to bring about awedding between the professional
missionary tradition and the university tradition within which
more and more missionaries are being processed and formed (Winter,
1 9 7 7 : 2 0 , 2 1 ) . * 6 4

In view of this presentation at the IFMA-EFMA meeting in 1976, and partly
due no doubt to all the attention claimed by the actual founding of the USCWM
late in 1976, Iwas asked to address agroup of mission leaders which was to
meet in December 1977 at the Overseas Ministries Study Center in Ventnor, New
Jersey. Iwas told, "You have made your point about how many people there are
yet to be reached. We'd like you to come and tell us how you think they can be
reached." Others were to speak on the same subject. *65

The Strategy Working Group's new 20% "practicing Christians" definition
came into the picture at about this moment. Thus in my presentation to the
executives at OMSC (published as abool'ilet in 1978 under the title
"Penetrating the Last Frontiers") Istruggled to respond to the SWC's
offic ia l un reached peop les defin i t i on ,
a b o u t t h e d i f fi c u l t i e s i n h e r e n t i n t h e w o r d u n r e a c h e d ,
launch acounter definition for the same phrase, Iproposed another concept
under another label—Hidden Peoples, aphrase suggested by amember of our
s t a f f , R o b e r t C o l e m a n ,
h idden , bu t h idden due to our "peop le b l indness ,
peoplehood, they may seem to be within reacli.
i t : * 6 6

n o

I s a i d w h a t I h a v e a l r e a d y s a i d a b o v e
B u t b e i n g r e l u c t a n t t o

By hidden he did not mean people were physically
Unt i l we iden i f y the i r

T h u s , t h e c o n c e p t a s I d e fi n e d

Any linguistic, cultural or sociological group defined in
terms of its primary affinity (not secondary or trivial affinities),
which cannot be won by E-1 methods and drawn into an existing
fellowship is aHidden Peq:)le. .. (Winter, 1978:42. Also in Wagner
and Dayton 1979:67.) * 6 7

At this point Iwas unaware of the fact that this "presence or absence of a
church" concept had, in fact, been mentioned (and yet at the same time left
secondary), as we have seen above, in the MARC Unreached Peoples Directory
d is t r i bu ted a t Lausanne in 1974 . Thus , i f t h i s concep t i s i nhe ren t l y more
useful, Icertainly can take no credit for first mentioning it. *68

But unfortunately, agreat deal of confusion stil l remained. In Unreached
Peoples '79, one chapter presents the SWG 20% definition of the unreached
peoples term (p. 24) while the next chapter (an abridgment of my "Penetrating
the Las t F ron t ie rs " p resenta t ion in 1977) p resents , b ig as l i fe , the
"presence-or-the-absence-of~a-church" definition for the Hidden Peoples label
(Wagner, Dayton, 1979:67).

1 4



By the t ime of the publ icat ion of Unreached Peoples '80, my chart in the
' 7 9 A n n u a l i n d i c a t i n g t h e 1 6 , 7 5 0 e s t i m a t e o f t h e n u m b e r o f H i d d e n P e o p l e s w a s
somehow misunderstood as the number of peof^les in the total world populat ion.
Fur thermore, the phraseo logy o f H idden Peof j le groups in the same in t roductory
essay is utilized as equivalent to the 20% definition of Unreached Peoples.©7°
* 6 9

E D I N B U R G H 1 9 8 0

Meanwhi le , the preparat ions for the Edinburgh Conference ( t l ie 1980 Wor ld
Consu l ta t ion on Fron t ie r Miss ions) began to bo i l up in la te '78 . Whi le Ihad
very l i t t l e to do w i th the ac tua l o rgan iza t ion o f tha t con fe rence , Iwas
certainly willing for the convening committee (involving awide range of mission
execu t i ves ) t o hammer ou t as l i gh t l y imp roved defin i t i on o f t he concep t I had
al ready proposed for the phrase Hidden Peoples: *70

Hidden Peoples: T h o s e c u l t u r a l a n d l i n g u i s t i c s u b - g r o u p s ,
u r b a n o r r u r a l , f o r w h o m t h e r e i s a s y e t n o i n d i g e n o u s
communi ty of bel iev ing Chr is t ians able to evangel ize thei r own
people (Starling 1981:61). *7 1

F u r t h e r m o r e , t h e C o n s u l t a t i o n i t s e l f e q u a t e d t h i s t e r m w i t h t h e p h r a s e
f r o n t i e r p e o p l e s .

Thus, as aresul t o f th is Octo lser 1980 meet ing, the basic concept here
expressed, whatever the labe l (H idden or F ron t ie r ) , went to the ends o f the
earth wi th al l of the var ious mission agency and youth delegates who went back
to the i r home count r ies . Meanwhi le , the Unreached Peop les phrase, employ ing
the new 20% ("pract ic ing") defini t ion was now re in forced wor ldwide in the same
year at the Pattaya Conference of the Lausanne tradition. *72

It is s ignificant to note that the 171 youth leaders who at tended the
s i s t e r c o n f e r e n c e , t h e I n t e r n a t i o n a l S t u d e n t C o n s u l t a t i o n o n F r o n t i e r M i s s i o n s ,
even tua l l y sponsored th ree new s tuden t o rgan iza t ions , I ) the on-go ing
In te rna t iona l S tuden t Coa l i t i on fo r F ron t ie r M iss ions , wh ich ea r l y pub l i shed a
n e w s l e t t e r a n d l a t e r i n t r o d u c e d t h e I n t e r n a t i o n a l J o u r n a l o n F r o n t i e r M i s s i o n s ,
2 ) the Theo log ica l S tudents fo r Fron t ie r Miss ions , born s ix months la te r, wh ich
u t i l i zed the Ed inburgh defin i t i ons unchanged , and 3 ) the Na t iona l S tuden t
Miss ions Coa l i t i on , born 13 months la te r, wh ich deve loped as l igh t l y mod ified
d e fi n i t i o n : * 7 3 A

Unreached Peoples are definable un i ts o f soc ie ty, wi th
common cha rac te r i s t i cs (geog raph ica l , t r i ba l , e thn i c , l i ngu i s t i c ,
e tc . ) among whom there is no v iab le , ind igenous, evangel iz ing
c h u r c h m o v e m e n t . * 7 3 B

More mission agencies sent delegates to the Edinburgh 1980 Consultat ion
than to any o the r mee t ing in h i s to ry. Exac t l y one- th i rd o f the de lega tes and
one- th i rd o f the agenc ies send ing them were f rom the Non-Western wor ld . A lso ,
three out of four of the major p lenary papers were assigned to Non-Western
m i s s i o n l e a d e r s . T h i s w a s i n d e e d t h e fi r s t l a r g e w o r l d l e v e l c o n f e r e n c e
(consis t ing of miss ion execut ives) in which Non-Western miss ion execut ives could
rub shou lde rs as equa l s w i t h t he i r Wes te rn coun te rpa r t s . La r r y Keyes ' d i l i gen t
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work in rounding up data on Non-Western miss ion s t ructures he lped assure a
larger attendance from that sector. At the very origin of the proposal for the
Edinburgh conference, back in 1972, and in the formal call drafted for it in
1974, i t had been unthinkable that the unreached peoples chal lenge should be

cons idered on awor ld leve l w i thou t the ma jo r pa r t i c ipa t ion o f the g row ing
number o f outs tand ing Non-Western miss ion leaders . (Due to the welcome
presence of 171 younger leaders, it became equally unthinkable, Ihope, for
another wor ld level meet ing to leave them out ! ) *74

A l though the Ed inburgh con fe rence focused exc lus ive ly on the f ron t ie rs
defined as the Hidden Peeples, t l ie Pat taya conferer ice cer ta in ly had s t rong
emphases on Unreached Peojjles, and by now it is unquestionable in almost all
miss ion c i rc les that the forward look ing v is ion o f Chr is t ians today must be
focused more and more on p laces where the l ight is darkest . One of the three
simul taneous consul tat ions planned for June 1983, covened by the World
Evangelical Fellowship, is on Frontier Missions. *75

Looking forward to the Edinburgh meet ing in 1980, the Evangel ica l Miss ion
A l l i a n c e i n L o n d o n i n 1 9 7 9 i n v i t e d t h e w r i t e r t o a d d r e s s t h e m o n t h e s u b j e c t o f
Hidden Peoples. At the 1981 meeting of the IFMA anew committee on Frontier
Peoples was created. Early in 1982 the writer was also invited to address the
Assoc ia t ion o f Evangel ica l Miss ions in Germany, a t aconference whose ent i re
theme was , i n te res t i ng l y enough , the Eng l i sh ph rase H idden Peop les . I n the
fal l of 1982 the annual meeting of IFMA mission executives took the theme
"Penetrat ing Front iers" whi le the EFMA execut ives focused on the same subject
under the theme "The Chal lenge of the Remain ing Task. " *76

Meanwhi le, Sam Wi lson, work ing wi th Ed Dayton at MARC, had been involved in
both Pattaya '80 and Edinburgh '80 and rightly insisted that the use of a20%
defin i t ion had a lways been mere ly amethod o f ach iev ing a reasonab le l i ke l ihood
of the p resence o f an ind igenous , evange l i z ing church . In the 1981 Unreached
Peop les Annua l , p resen t ing ongo ing th ink ing o f the S t ra tegy Work ing Croup , the
"presence of achurch" concept was newly acknowledged (Wagner, Dayton, 1981:
2 6 ) : * 7 7

Obv ious ly, when the re wasWhen was apeof:>le reached?
achurch in i t s m ids t w i th the des i re and ab i l i t y to evange l i ze
the balance of the group. *78

Also, three new categor ies of Unreached Peojales were suggested, as the resul t of
ongoing thinking in the Strategy Working Group: i n i t i a l l y r e a c h e d , 0 - 1 % ;
minimally reached, 1-10%, and possibly reached 10-20%. The word possibly, I
be l ieve, espec ia l ly suggests the bas ica l ly pred ic t ive purpose o f the percentage
approach. In the same treatment anew, divergent definition for Hidden Peoples
was sugges ted .©7° *79

Thus it was only reasonable to assume that some standardization of
terminology was desirable. Late in 1981 Ed Dayton, representing the Lausanne
Commit tee, took the in i t iat ive to invi te Wade Coggins and Warren Webster to
convene ameet ing near the Ch icago O 'Hare a i rpor t wh ich Ihave a l ready ca l led
t h e " C - 8 2 " m e e t i n g . Aw i d e r e p r e s e n t a t i o n o f l e a d e r s v e r y w i l l i n g l y g a t h e r e d ,
com ing f r om IFMA, EFMA, I n te r va rs i t y, NAE , Sou the rn Bap t i s t , ACMC, B i l l y G raham
Cen te r, Da tase rve , Gospe l Reco rd ings , S IM, NAM, MARC, USCWM, and Wyc l i f f e . The
sole purpose of the two-day meet ing was to set t le on astandard termino logy
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effective thinking and action in regard to the sof additional terms necessary to conceptualize the
defined, such as rsHlted, yerifi^,

well as, reached and ujnreached. 80

which would foster more
darkened peop les ,
reaching of peoples
selected, supported, £n£Ba?£'

A n u m b e r
w e r e

a s

w a s t h ekey accomplishment of this meeting
nreached peoples phrase and the
I^PibIi?Tce-of-the-church definition

What came directly out of

For our purposes here, the
abandonment of the 20% concept for the

t h e m e e t i n g w a s :

u

* 8 1

Iamong which there is
C h r i s t i a n s a b l e t oUnreached peop)les:a people group

no indigenous community of believing -
evangelize this people group. * 8 2

resu,. wa. in -- .o en, -

w i l l c h o o s e t o

Lausanne t rad i t i on
t r a d i t i o n ,
meant the old

There is no reason to assume, p r e s e n c e - o r -
follow the lead of the C-82 fact other concepts that are also
fand"“Th;‘20ractlfe ChnsE’la; achievement Is .1,1
!?eir;,lrVd.'Mr:rĥ er"rrjc:rp:ra.̂  into .-,c-ch) ●H'su n r e a c h e d « i s e l s e w h e r e d e fi n e dd e fi n e s s u c h a s
mentioned here thus far.
in his dictionary (p. 847) as 84

w i t h o u t

ntouched peoples (p. 847) . * 8 5
u

In regard to - ’ b r o u g h t , " w h i c h i s p e r h a p s h i s m a i n
of all the possible ways a n d o n e e n t i r e
concern. In his Ency^lope^ he Curiously, i t was his
rarlie^'w^k'Sl^T^^^ ..̂ rt m r̂llŷ Tv̂ ngê î rd)r̂cĥ gntfi an̂ r; ^̂ rĉ eSTetrstt thinking as h'e advanced the 20% percentdefinition for use in the Unreached PeOBles_Du:ect̂
t h e 1 9 7 4 C o n g r e s s .

distributed by MARC atw

* 8 6
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V

C O N C E P T S A N D L A B E L S R E V I E W E D

B y t h e t i m e t h e n u m b e r o f P r o t e s t a n t o r C a t h o l i c1) B a r r e t t , 1 9 6 8 : 1 3 7 .
adherents in the tr ibe has passed 20%. . .a very considerable body of
indigenous Chr is t ian opin ion has come into ex is tence. * 8 7

2 ) Unreached peoples: W e c o n s i d e r t h a t a p e o p l eP e n t e c o s t ,
is unreached when less than 20% of the adults are professing
C h r i s t i a n s .

1 9 7 4 : 3 0 .

( N o t e : Th i s defin i t i on does no t r equ i re "p rac t i c i ng
C h r i s t i a n s . ) * 8 8

3 ) M A R C , 1 9 7 4 : 2 6 .
(geograph ic , e thn ic , soc io -economic or o ther ) wh ich have not rece ived
suffic ient in format ion concern ing the Gospel message of Jesus Chr is t
w i th in the i r own cu l tu re and l i ngu is t i c pa t te rn to make Chr i s t i an i t y
amean ing fu l a l t e rna t i ve t o t he i r p resen t r e l i g i ous / va lue sys tem, o r
which have have not responded to to the Gospel message, because of
lack of opportuni ty or because of re ject ion of the message, to the
degree tha t there i s no apprec iab le ( recogn ized) church body
e f f e c t i v e l y c o m m u n i c a t i n g t h e m e s s a g e w i t h i n t h e u n i t i t s e l f . * 8 9

Unreached Peoples are those homogeneous units

4 ) MARC, 1974 :26 . Unreached Peop les :
in i t i a l D i rec to ry, we cons ide r tha t apeqa le i s un reached when
less than 20% of the populat ion of that group are part of the
Christian community." (Note: d o e s n o t r e q u i r e " p r a c t i c i n g "
C h r i s t i a n s . ) * 9 0

For the purposes of th is

5) LCWE/SWC, 1977 (See Wagner, Dayton, 1979:24) . Unreached Peoples:
"An Unreached People is agroup that is less than 20% pract ic ing
Christian." (Note: I n d e m a n d i n g " p r a c t i c i n g C h r i s t i a n s " a l m o s t a l l
groups become unreached.) *9 1

Winter, 197^:40,42. AHidden People: " F o r b o t h s p i r i t u a l a n d
pract ica l reasons, Iwou ld be much more p leased to ta lk about the
presence o f achurch a l low ing peop le to be incorpora ted , o r the
absence o f achurch leav ing peop le un incorporab le . .Any l i ngu is t i c ,
cu l tu ra l o r soc io log ica l g roup defined in te rms o f i t s p r imary
a ffin i t y (no t secondary o r t r i v i a l a f fin i t i es ) wh ich canno t be won
by E-1 methods and drawn into an ex is t ing fe l lowship, may be cal led
aHidden People." (Note: t h e fi r s t p u b l i s h e d d e fi n i t i o n o f H i d d e n
Peoples. ) *92

6 )

7 ) E d i n b u r g h C o n v e n i n g C o m m i t t e e , 1 9 7 9 f o r t h e W o r l d C o n s u l t a t i o n o n
F ron t i e r M i ss i ons , "H idden Peop les ; Those cu l t u ra l and l i ngu i s t i c
sub-g roups , u rban o r ru ra l , f o r whom the re i s as ye t no ind igenous
communi ty of be l iev ing Chr is t ians able to evangel ize the i r own
people." This concept was a lso ca l led Front ier peoples. *93

8) W a g n e r , D a y t o n ,
the re was achurch in i t s m ids t w i th the des i re and the ab i l i t y to
evangel ize the ba lance of the group." *94

1 9 8 1 : 2 6 . W h e n w a s a p e o p l e r e a c h e d ? O b v i o u s l y, w h e n

9 ) LCWE/SWC, 1980 ( in Wagner, Dayton, 1981:27) .
"Hidden People: n o k n o w n C h r i s t i a n s w i t h i n t h e g r o u p .
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I n i t i a l l y Reached ; l ess than one percen t , bu t some Chr i s t i ans .
Minimally Reached: o n e t o 1 0 p e r c e n t C h r i s t i a n .
Possibly Reached: t e n t o 2 0 p e r c e n t C h r i s t i a n .
Reached: t w e n t y p e r c e n t o r m o r e p r a c t i c i n g C h r i s t i a n s ,
sugges ts ad i f fe ren t concep t fo r the ph rase H idden Peop les . *95

( N o t e :

Unreached Peoples are definable uni ts of society1 0 ) N S M C , J a n 1 9 8 2 :
w i th common charac te r i s t i cs (geograph ica l , t r i ba l , e thn ic ,
l ingu is t i c , e tc . ) among whom there i s no v iab le , ind igenous ,
evange l iz ing church movement ,
a g e o g r a p h i c a l f a c t o r . ) * 9 6

( N o t e t h a t t h i s d e fi n i t i o n i n t r o d u c e s

IFMA Frontier Peofiles Committee, Feb. 24, 1982: A g r e e m e n t t o u s e
the Edinburgh 1980 defini t ion (#7 above) for a l l th ree phrases.
H idden Peop les , F ron t ie r Peop les , and Unreached Peop les . (Th is
act ion was taken in l ight o f advance in format ion regard ing the
mood fo r change on the par t o f the MARC group . Th is mood was
officially expressed at the C-82 meeting, see #12.) *97

11 )

LCWE/Chicago, Mar. 16, '82. Unreached Peoples: " A p e o p l e g r o u p
(defined e lsewhere) among which there is no ind igenous communi ty of
be l iev ing Chr is t ians ab le to evange l ize th is peop le group. " *98

12)

LCWE/SWG, May 21, Same as #12 except that the SWG voted to replace
"ab le " by the ph rase "w i th the sp i r i t ua l resources . " *99

1 3 )

14) LCWE/Chicago, July 9th:f u r t h e r r e v i s i o n o f # 1 2 a n d # 1 3 b y s e c o n d
ma i l po l l . Un reached Peop les ; "A peop le g roup among wh ich the re i s
no ind igenous communi ty o f be l iev ing Chr is t ians wi th adequate
numbers and resources to evangel ize th is people group wi thout outs ide
( c r o s s - c u l t u r a l ) a s s i s t a n c e . * 1 0 0(Note new phrase underscored . )

S I Z I N G I T U P

At th is point we must t ry to look back and ask whether or not we are
h e a d i n g i n t h e r i g h t d i r e c t i o n . U n d e r l y i n g a l l t h e s e d e fi n i t i o n s ( e x c e p t
perhaps the first, whi ich is given only to show where the 20% idea may have had
par t o f i t s o r ig in ) i s the concern fo r evange l is t i c ou t reach to func t ion in
s u c h a w a y t h a t p e o p l e ( i n d i v i d u a l s ) h a v e a " v a l i d o p p o r t u n i t y " t o fi n d G o d i n
Jesus Chr is t . As evange l i ca ls we tend to th ink th is w i l l norma l l y take p lace
as the response of an ind iv idual wi thout any be l iev ing communi ty in the
p i c t u r e . Ye t w e k n o w b e t t e r . * 1 0 1

Slightly to exaggerate McGavran's view perhaps: i t i s n o m o r e l i k e l y t h a t
that fish wi l l c rawl out on the land to get the ba i t than wi l l ind iv idua ls
embedded in asoc ia l mat r i x (espec ia l l y aNon-Weste rn one) be l i ke ly to wa lk
ou t to become Chr i s t i ans , i t i s ra the r ou r du ty to move in to the i r wor ld
and win people wi th in i t , not to be modern members of " the par ty of the
c i rcumcis ion" by demand ing d i rec t l y o r ind i rec t l y tha t peop le ignore the soc ia l
and fami l y bonds w i th in wh ich they have g rown up . In the New Tes tament , Jews
d i d n o t h a v e t o b e c o m e G e n t i l e s , n o r v i c e v e r s a . * 1 0 2

However to c rea te the rea l i s t i c , cu l tu ra l l y re levan t . v a l i d o p p o r t u n i t y
for people to accept Christ is not the easiest path, because it ultimately
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forces us to take "peoples" seriously. Reaching peoples is thus merely the
process whereby the realistically valid opportunity is created,
peoples are groups within which individuals really don't have that opportunity.
It is not good enough to send amessage or even extend an invitation people
cannot accept without passing extra-Biblical tests. *103

U n r e a c h e d

valid opportunity" highlights the existence in these
definitions of the word indigenous, and the phrase believing community.
But it does not settle the guestion of the validity of people-churches,
note #5 shows some glimpses of the current debate. In passing, let it be
noted that the reality and integrity of apeople tends to supercede at least
for awhile the geographical distribution of the group. That is, agroup is
not unreached or hidden just because it happens to be ageographically isolated

Reason: i t can be evangel ized by

T h i s n e e d f o r a

E n d

non-Christian portion of areached people,
ageographical strategy rather than requiring anew missiological
b r e a k t h r o u g h . * 1 0 4

Also to be noted is the trend in the final definition above (#14) which
stresses the factor of the existence or not of need for outside help to finish
the job, and stresses that factor more than any previous definition. In the
writer's opinion, as hinted at in concept #6, the crucial question related to
the work of aclassical mission agency is whether or not there is yet a
culturally relevant church,
and role of amission agency to establish an indigenous beachhead, to achieve

amissiological breakthrough," not the cessation of need for
* 1 0 5

From that point of view it is the unique burden

w h a t I w o u l d c a l l
f u r t h e r w o r k f r o m e l s e w h e r e .

Thus, for the writer, whether the indigenous community possesses "adequate
is not the crucial point, practical though it may be in

The chief question would seem to be whether or not the
that should mean, in my opinion.

I t s h o u l d m e a n a t l e a s t

n u m b e r s a n d r e s o u r c e s
a n o t h e r s e n s e ,

missiological task has been done. In turn,
more than even the Bib le in apeople 's own language,
ahandful of believers who had become consciously part of the world fellowship,
capable of drawing upon the life and experience of Christian traditions
elsewhere, and even capable of consulting the Bible in the original languages.
In short, an Unreached Peq^le needs very urgent, high priority missiological
aid until it is quite able to draw on other Christian traditions and is
substantially independent, as regards holy writ, of all traditions but those
of the original languages themselves.

Indeed, it would seem to be agreat strategic error for all cross-
cultural aid to cease before the new church begins to lend at least some
aid to the cross-cultural task of reaching all remaining Unreached Peoples.
Perhaps every indigenous church can have, must have arole to play in the

Note wel l that th is perspect ive is
fundamentally different from preoccupation with the "three-self" type of
wholly autonomous national church. History shows that autonomous, isolated,

ational churches become stagnated and/or heretical. *106

Furthermore, the writer considers that enough mischief has by now been done
which was highlighted by Henry Venn's

"euthanasia of the mission"©8° concept in the 19th century. Ido not believe
any church anywhere can ever get so mature that it has no need of continued

class ica l miss ionary endeavor.

n

by the "disengagement syndrome.
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c o n t a c t a n d i n t e r c h a n g e w i t h o t h e r c h u r c h t r a d i t i o n s . T h e " b a i l i n g o u t " o f
Hawaii in 1865 by the American Board of Commissioners for Foreign Missions
certainly was only an armchair victory. Why could not the mission have foreseen
the need for a t least a few Chr is t ian a t torneys to defend the Hawai ian be l ievers
against the aggressive land hungry mainlanders who were already arriving in
force, not to mention the pressures of the not so holy descendants of some
o f t h e m i s s i o n a r i e s t h e m s e l v e s ? * 1 0 7

It is certainly reasonable to question whether amission agency as such
should continue to be linked to the younger church. It would likely be better
once classical mission work concludes for home church lay people, pastors and
leaders to take over an on-going liaison through aregular program of
interchange mediated by another kind of office. The mission then should be
r e l a t e d ,
y o u n g e r c h u r c h ,
older Churches) get sealed off and spend not more than one percent of their
i n c o m e

peoples who live physically intermingled with them,
take us beyond the scope of this paper.

Suffice it to say, the writer would prefer to stress the unreachedness of a
people in terms of the presence or absence of achurch sufficiently indigenous
and authentically grounded in the Bible, rather than in terms of its numerical
strength vis avis outside help. That is, the writer has all along felt in his
own mind that the phrase of the Edinburgh formulation (#7), "able to evangelize
their own people," referred back to the indigenous quality of the believing
community rather than to the numerical strength of the indigenous movement. If
this interpretation is acceptable, then the concepts expressed in definitions #7
a n d # 1 2 s h o u l d b e c o n s i d e r e d b a s i c . * 1 0 9

We are gratified that the ultimate unity of mind and heart in all these
discussions is the attempt to hasten the completion of the task. In that we
m u s t n o t g r o w w e a r y .
P r o v i d e n t i a l l y,
believers whose final citizenship is in heaven, whether or not that heaven
preserves the magnificent diversity of the world's peoples—a diversity still
irritating so often to our fellow Americans unless they too can come to see
these cu l tu ra l bar r ie rs as po ten t ia l b r idges . *110

if at all, only to the corresponding mission structure within the
We must face the fact that many younger Churches ( l ike many

on evangelizing their own people, and NOTHING in evangelizing other
But to pursue th is wou ld

* 1 0 8

In due t ime we shall reap if we faint not.
t he "we" he re i nc ludes avas t , unp receden ted wor ld f am i l y o f
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THE WHAT, THE WHERE AND THE WHYP a r t I I :

In Part I, by way of review, we recall that various definitions have been
given in recent years for the term Unreached Peoples—-a term now synonymous
with two others—Hidden Peoples and Frontier Peoples. In March 1982, a
number of major entities involved in Unreached People research reached a
concensus to the effect that an unreached people group should be defined as
apeople group within which there is no indigenous community of believing
Christians able to evangelize this people group without outside (cross-

We shall proceed on tills basis.c u l t u r a l a s s i s t a n c e .

Unreached Peoples: What Are They?I .

Traditionally the task of the church has been defined in terms of extending
the Gospel of Christ. In our circles evangelism has so often been said to be
the main business of the Church of Jesus Christ that Ido not believe Ineed
to discuss the concept of unreached peoples further from aphilosophical
rationale, but rather from apragmatic standpoint. We need to know
which peoples are unreached, not so much to be able to separate out Christians
from non-Christians nor even to count how many unreached peoples there are,
but primarily in order to know how the church should go about evangelizing
them. The practical premise upon which all this thinking is based is simply
the necessity of "giving everyone avalid opportunity to accept Christ." To
know what groups are unreached, then, relates to question which is very
pragma t i c .

Some wi l l remonst ra te , however, tha t i fi n c o r p o r a t e ,
we are simply trying to give everyone avalid opportunity to accept Christ,
why is it necessary to emphasize the presence or absence of the church(as
does our definition of an unreached people). In my thinking, and in the
thinking of all those who employ this criterion, there is no such athing

lid opportunity to accept Christ" apart from the indigenous
Don ' t m i sunde rs tand me ! Wha t I am say ing i s r a the r

R e a c h " s h o u l d m e a n

a s " a v a

presence of His church.
Iagree that conceivably aperson can accept Christ apart from a

church in his context. But normally this is not the way people become
Christians, and even if they do, it is not ideal. People do not simply turn
on aswitch in their hearts or minds in some kind of direct relationship to
God and then proceed to grow spontaneously in their new faith. Normally,
they need to be incorporated into His fellowship, into His Church. That is
the reason why the trend has been for the various definitions of unreached

absence of an ind igenous church.

t e c h n i c a l .

peoples to take into account the presence or

Reaching groups is faster. Apart from the fact that it is more Biblical
to emphasize the salvation of peoples, not individuals only, it is also true
that it is easier to give individuals avalid opportunity to accept Christ
if you can get to them within their community on their own wave length through
afellowship of believers that they can understand and by whom they will be
understood. That strategy is both abetter and afaster way to reach people.
Some today may think it is more efficient to evamgelize the world by spraying
the globe with electromagnetic radiation in the form of radio or television.
Such efforts are all to the good. But evangelizing at arm's length by radio
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is not the same as reaching people on their own personal wave length and
Someone once said to me, "It 's possible today by

A n d I a n s w e r e d .
w i t h i n t h e i r o w n c u l t u r e ,
satellite to project amessage into every home in the world.

Muslims alone speak 580 differentWhat language are you going to use?
He paused, as he should have, because we are not speaking of mass

Jesus was no t con ten t w i th mere ly apub l ic
He poured most of His energy into one people group, and became

Ultimately we are dealing with very, very

l a n g u a g e s ,
communicat ion when we evangel ize.
m i n i s t r y .
h i m s e l f a p a r t o f t h a t g r o u p ,
specific communication to the heart, acommunication that constitutes an
invitation to become part of an existing fellowship of believers, within the
s a m e p e o p l e g r o u p .

Clearly, the main reason for working with
as members of people groups is that only

R e a c h i n g g r o u p s i s b e t t e r .
unreached people (individuals)
when they as new believers can fit into agroup of their own kind will they
become firmly established in the faith. In this sense, the only valid church
is one which is understandable to people because it fits them culturally—that

I n t h e P a u l i n eis, in language and custom it belongs to their people gi^oup.
sense of the word, there is no other kind of church,
definition achurch which is understandable to the people involved,
just ah arbitrary mixture of people from different kinds of backgrounds.
Bible cries out that people deserve to be met on the level of their own
language, tongue, people group.

T h e c h u r c h i s ^
I t i s n ' t

T h e

M o s t m i s s i o n l e a d e r s t o d a y a g r e e .

Finally, we speak in terms of achurch within
and " languages" may

P e o p l e g r o u p s a r e p e r m a n e n t ,
each people group because peoples as "nations, ""tribes
be permanently with us. Iwon't take the time to elaborate on this point.
Pragmatically it isn't that important. But let me say in passing that one of
the factors in the picture today is anew appreciation of the fact that
peoples as distinct groups are God's creative intent. We are coming to
realize that all peoples are potentially of egual beauty to Him. Actually,
this change of perspective is now coming to be seen as more Biblical than the
typical American "melting pot" psychology, in which we are to become all alike.

Al l modern vers ions o f the New Testament , fo r ins tance, have
retranslated Mark 16:15 to say we are to preach the Gospel "to all creation"
rather than "to every creature," as the King James puts it. What is God's
"creation?" Part of God's creation is what we find in Genesis 1—the heavens,
the earth, the trees, animals, birds, and so forth. Another part is what we
read in Genesis 10, the table of the nations —the mishpaha of the earth,
the fami l ies of the earth, the l ineages of the earth.

s o m e h o w .

Iam only saying that it is futile for us to ignore the people distinctions.
God created them, and according to the book of Revelation, these distinctions
wi l l be w i th us un t i l the very end .
use these distinctives as ameans of bringing mankind to Himself,
first step in that process is to recognize which peoples now have aviable
witnessing church in their culture, reaching out to those still without Christ.

O n t h e o t h e r h a n d .
I t w o u l d s e e m t h a t o n c e

O u r t a s k i s t o s e e h o w C o d e x p e c t s u s t o
A n d t h e

These are what we have cal led the reached people groups,
which peoples do riot have this internal witness?
the people group is clearly distinguished, it would be relatively simple to
tell if it has aviable, indigenous, witnessing church. But the facts are
not quite so simple. Let me elaborate.
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T h e r e a r e s o m e p e o p l eW h a t a r e u n r e a c h e d p e o p l e s ?P s e u d o - u n r e a c h e d g r o u p s ,
groups which seem to be unreached, but really aren't, and some that seem to be

Firs t le t us take up the pseudo-unreached peoples.reached but rea l ly a ren ' t .

Let us say that among the refugees from Southeast Asia in the United States
today there are 1000 members of acertain tribal group who now live in
Philadelphia. Among them there is not one Christian. Moreover, nobody in
Philadelphia can speak their language. Are these people an unreached people?
We cannot say either yes or no until we ask afurther question; "Has there
been somewhere else amissiological breakthrough into this same people group?
We must recognize that the 1000 people in Philadelphia may or may not be the
en t i r e "peop le ,
f r o m t h e s a m e t r i b e ,
churches and well educated pastors, and the Bible may be in their language. In
that event, it would be folly to treat the Philadelphia people group, 1000
strong, as though it were an unreached people,
an ordinary American to try to learn their language and translate the Bible into
their tongue if someone, somewhere else, had already done this? Thus, agroup
of people among whom there is no church or Christians is not an unreached
people if the same group elsewhere is reached. Such apeople we can call a
pseudo-unreached peop le .

7 "

Who knows, maybe in New York City there are 100,000 more
The subgroup in New York may have strong, fast growing

W o u l d n ' t i t b e f o o l i s h f o r

You can also go wrong in the opposite direction.P s e u d o - r e a c h e d g r o u p s .
That is, apeople may be pseudo-reached even tiiough they have achurch,
us sayj for example, that there has been achurch for 1,000 years in a
particular culture, but the church is invalid in avery practical sense. Its
rituals and traditions not only do not lead the people to Christ but actually
create abarrier to finding Him. There is such athing as adead church;
indeed, deadness and Bveness are the essence of which we are talking,
pseudo-reached group of this sort may have some missionaries, and some
Christians, but i t lacks avital church. The church present in that culture
ia unable to reach out and evangel ize the people of the culture because the
church itself needs to be evangelized. Unreachedness is thus not defined on
the basis of whether there are any Christians or not, or whether there are any
missionaries working among them or not. It is defined on the basis of whether
o r n o t i n t h a t c u l t u r e t h e r e i s a v i a b l e , c u l t u r a l l y r e l e v a n t , w i t n e s s i n g

L e t

A

c h u r c h m o v e m e n t .

Peop le d is t i nc t i ves ; cu l tu ra l o r gene t i c? F ina l l y, i t i s no t a lways easy
to c lear ly determine one's own "peoj j le group,
be l ieve that in determin ing people groups we should on ly cons ider
ethno- l inguist ic d ist inct ions. Iwi l l not argue wi th them, but Ido
th ink tha t the labe l "e thno- l ingu is t i c " combines in the phrase i t se l f bo th
genetic and cultural factors. If, therefore, we are going to combine genetic
and cu l tu ra l fac tors in our descr ip t ions o f peop les , why not admi t i t f rom the
outset? Does anyone bel ieve that genet ic re la t ionships between people are
ultimately the factor we're groping for when we're trying to preach the
Gospel? We're t ry ing to get through to people, and to be able somehow to
get th rough to agroup o f peop le who are par t o f the same t rad i t ion ,
l i ngu i s t i ca l l y and cu l t u ra l l y, i s more s ign i fican t t han to ge t t h rough to
peop le who a re acc i den t l y r e l a t ed gene t i ca l l y. I hea rd t he o the r day t ha t
when agroup of Mennoni tes le f t South Russia, somehow one of thei r babies was
le f t beh ind and g rew up as pa r t o f aKazakh g roup o f peop le . By the t ime th i s
blond, b lue-eyed boy was 15 or so years o ld, he real ized he d idn ' t belong to
t h e s e p e o p l e . B u t t h a t w a s o n l y a g e n e t i c a w a r e n e s s . B u t c u l t u r a l l y.

There are some people who



For someone to urge that he should
W h o a r e h i slinguistically, he was very much aKazakh,

now go back to his people turns out to be an ambiguous statement,
people? As far as the Gospel is concerned, were he to become aChristian, he
would be asuperb messenger to the Kazakhs compared to his ability to witness,
say, to the rest of his own genetic family. Thus, as far as Ican see, the
phrase "ethno-linguistic" is auseful term, but it should free us, not limit

in our understanding of cultural realities.u s .

H O W B I G I S A P E O P L E ?

L e t u s t a l k n o w i n t e r m s o f t h e s i z e o f t h e s eWhat are unreached peoples?
American traditions have so redefined the English word "people t h a t

g r o u p s ,
it only rarely means agroup, and even then does not give aclue as to size.

For example, the Engl ish statement
i s a m b i g u o u s b e c a u s e

D o e s h e

Does English help or hinder us?
"John looked out the window and saw the 'people',"
it is not clear whether he sees an affinity group or acrowd,
see afamily, agroup of people who identify with each other,or does he
see merely alarge crowd of people who are complete strangers to each
other? Ordinarily in English "He saw the people" means merely alot of

Rarely does "He saw the people" refer to apeoplepeople or persons.
Thus the English language doesn't ordinarily suggest agroup

meaning for the word "people." While the phrase "a people" requires agroup
meaning, it is avery rarely used phrase. Therefore, all our exegesis, all
our agonizing about the word "ethne" is, Ibelieve, strikingly accompanied
and subtly influenced by our own cultural American English vocabulary and

I'm not sure we're well qualified to ask whether in the
New Testament when people spoke of pante ta ethne they were referring to a

of individuals other than Jews who didn't obey God or whether they were
thinking of amass of peoples.

One thing we never find in the New Testament is the phrase
That it is possible for us to say it in English betrays the

possibility that we have similarly pressed the English translation of the
Greek word ethne into the English paradigm of people =individuals.

g r o u p .

s e m a n t i c s t r u c t u r e .

m a s s

We wouldn' t th ink of amass of peoples. Maybe
they wou ld ,
" a G e n t i l e . "

Thus our subconscious perspective makes our exegesis exceedingly difficult.
In the Bible, however, you do have different words that are used depending on
the size of these groups. In Gen.
of those five backbone vertabrae in the book of Genesis that have to do wi th
the Grea t Commiss ion ) the word m ishpaha i s o f ten t rans la ted improper l y as
t h e f a m i l i e s o f t h e e a r t h ,
k i n d r e d s o f t h e e a r t h .

1 2 : 3 a n d G e n . 2 8 : 1 4 ( t h e fi r s t a n d l a s t

I t would be much more accurate to say al l the
In any case, the word mishpaha is t ranslated

ethne in the Septuagint. Then when you move to Gen. 18:18 and 22:18 (two
more cases where Abraham is reminded of h is responsib i l i ty to a l l the
peoples of the earth), the word goyim is used, but ethne is still the
t rans la t ion. When Isaac comes in to the p ic ture in Gen. 26:4 , the same
happens. But, as we have seen, when Jacob comes into the picture in Genesis
28 :14 , m i shpaha i s used aga in ( e thne i n t he Sep tuag in t ) . I canno t de tec t
any con tex tua l reason why there i s tha t sh i f t i ng back and fo r th un less , in
ac tua l f ac t , t hese a re synonymous te rms , and i ndeed they a re i n pa r t . The re
were 60 mishpaha that went into the promised land—these are smal ler groups.

But several of these mishpaha belonged to s ingle t r ibes s ince there were
on ly twe lve t r i bes . One o f t hese m ishpaha happened to be a t r i be a l l by
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itself. Thus asmall qoyim is sometimes called amishpaha. Here Iam
drawing on an unpublished paper by Richard Showalter.® 1®

E v e n i n E n g l i s hMeqapeoples, macropeoples, minipeoples and microfjeoples.
when you speak of the Chinese people, you refer to abillion people who
represent many, many peoples in terms of missionary strategy. In
groping for aterminology to define strategic units more precisely, Ihave
tried to press into duty the following unpronounceable series of words,
for example, we refer to the Han Chinese, we are speaking about only the

c i t i zens o f Ch ina . The t r iba l peop les o f Ch ina wou ld no t be
But the spec ifica l ly Han peoples inc lude

I f .

" C h i n e s e - i s h

i n c l u d e d i n t h i s c a t e g o r y ,
not oniy those in China, but also the Han peoples outside of China. Thus,
politics and political boundaries are of lesser significance in this study.
More important is what we could call "peoplehood"-- asense of belonging

The Han Ch inese, then, cou ld be cons idered ameqapeop le-
(Note: T h e r e a r e

t o e a c h o t h e r ,
which is my iargest category of definition of peoples,
small megapeoples, too, such as small tribes unrelated to any other.) So,
let us refer to the category of all Han peoples as the Han Chinese

Likewise, we may speak of aHindu meqapeople including allm e q a p e o p l e .
those for whom the primary orientation of their lives has come from the
impress of Hinduism,
s u b d i v i s i o n s .

But the large megapeoples have significant

Thus, we may proceed to notice that within that massive megapeople called the Han
Chinese there are macropeoples—smaller groups such as all those who are
nat ive speakers o f Mandar in ,
population speaks Mandarin in the home.
Mandarin, since it is the official language of the country, but at home many
who understand Mandarin may usually speak Shanghaiese, or Fukien, or Minnan,
or Hakka, or Swatow or Cantonese, etc. Cantonese speakers, for example, make
up one of the large macrqDeoples within the Han Chinese megapeople.

However, even within the Cantonese macropeople there are still many mutually
nintelligible dialects and thus significant barriers to the communication of

the Gospel. Scholars studying the Chinese seem strangely reluctant to
con f ron t t he l i ngu i s t i c d i ve rs i t y o f Ch ina .
Perhaps the fact that one writing system unites them all, throws us off and
gives us afalse impression. But to speak of ali the dialects of Chinese as
the same language is like speaking of all the European languages as asingle
language, and asking, "Do you speak Eurq^ean?" or "How many of you speak
European?" Is European alanguage? No. There is, of course, alarge
family of languages called "Indo-European,
of the Indo-European language family. Put so what? Idon't understand
Russian very well, nor do most Russians understand English.

Now, maybe the differences within the Chinese family of languages are not
quite as great as are differences between certain of the various languages of
E u r o p e . B u t n e v e r t h e l e s s t h e y a r e v e r y g r e a t . J u s t b e c a u s e m a n y d i f f e r e n t
kinds of Chinese people can read the same wri t ing system doesn' t of i tsel f
reduce those d i f fe rences. The Koreans and the Japanese, whose spoken languages
are ut ter ly d is t inc t f rom Chinese, a lso use the same Chinese wr i t ing system.
That doesn ' t make the i r languages the same, o r even re la ted . As Eng l ish
speakers, we could a lso learn to use the Chinese wr i t ing system to wr i te
Eng l i sh , i f we wan ted to . And we p robab ly wou ld i f , f o r examp le , we were

Ihave heard that in China oniy 14% of the
Cer ta in ly many more unders tand

u

I d o n ' t k n o w w h y t h i s i s t r u e .

Russian and Engl ish are both par t
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I n such an even t , we wou ld p robab ly never use afixedconquered by Ch ina !
symbol typewriter again since dot-matrix computer printers can easily print

Why else is it Japan doesn't bother much with letter-quality
they are called, with symbols that strike one at atime?

Chinese symbols.
p r i n t e r s , a s

m e g a p e o p l e .
I n t u r n , t h e C a n t o n e s e

Granted, then, that the Han Chinese make up what Icall a
w i th in wh ich a re anumber o f macropeop les ,
macropeople, for example, comprises many minipeoples due to the existence
of very different Cantonese dialects. Finally, within such minipeoples
there are extended families and clans, etc., which Iwould call
m i c r o p e o p l e s .

u n i m a x " l e v e l . T h e i m p o r t a n t t h i n g i s t h a tThe missionary target, the
somewhere along the line we have to ask ourselves, "Which of these size
levels is the missionary target?" Ihave proposed that the easiest way to
determine this is to say that it is the largest group within which the
gospel can spread as achurch planting movement without encountering
barriers of acceptance or understanding. (This phraseology was accepted
at the Lausanne sponsored meeting in March 1982.)

In other words, the value of these distinctions is to help us evangelize.
Once agroup is penetrated by the gospel, to what extent can the Gospel spread
automatically? What size group makes for greatest efficiency? That is,
what is the largest group within which the gospel can spread without bumping
into linguistic or cultural barriers that are for practical reasons

We ask this because we simply want to get the gospel to
If in order to get at the reality we have to work in terms of

F o r w a n t o f a b e t t e r
t o r e f e r t o t h e m a x i m u m

i n s u p e r a b l e ?
e v e r y o n e ,
megapeoples, macropeoples minipeopies., etc., fine!
word, Ihave suggested the term "unimax peoples"
sized stil sufficiently unified group within which the gospel can spread
without encountering barriers of understanding. Idon't love this term,
but for the time being Ihave come up with nothing better, and we do need
some definition that deals with this particular unit of peoples. Otherwise,
we end up with amegapeople like the Han Chinese, apeople in almost
anybody's language, but not an entity which is in itself an efficient
missionary target in the sense we would like an unreached people to be.

D O P E O P L E S O V E R L A P ?

Finally, we need to ask, what about individuals who seem to belong in more
than one people group?
wor ld is par t o f more than one group,
g r o u p ,
o f communicat ion that are super ior to a l l o thers,
what we are really trying to do when we evangelize is to choose that avenue
that will maximize the impact and acceptability of our message. It seems to
me logical to assume that we are all trying to find that one maximally
approachable group for any given individual. We can then say that for
every person in the world there is only one people-oriented approach that,
to the best o f our knowledge. Is the best way to reach that par t icu lar
person. That way no one will be counted twice. Of course we might find
that out that our guesses were wrong, and we will have to reclassify that
person. Let me give you an example. When we talk about aChinese Muslim,
is he pr imar i l y Ch inese and secondar i l y aMus l im, o r v ice versa? We need

I t seems obv ious that pract ica l ly everyone in the
A n d i n e a c h g r o u p , w h e t h e r a s p o r t s

avocational group, or agenetic relationship, there may be avenues
N o n e t h e l e s s I t h i n k t h a t
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On which basis should he be evangelized?
Or should s t ra teg ies e ffec t ive wi th Chinese be

nagiven case the person might be classified in either group, but
Pe rsona l l y, I t h i nk i t i s be t t e r t o app roach mos t Ch inese

However, it may be that for some Chinese Muslims it
W h i c h e v e r i t i s , i t w i l l n o t b e b o t h .

S h o u l d h e b efi r s t t o a s k ,
approached as aMusl im?
u s e d ?

n o t b o t h .
M u s l i m s a s M u s l i m s ,
should be the other way around.

The point is that to do effective evangelism, we must ordinarily approach
ind iv idua ls wi th fu l l recogni t ion o f the i r peoplehood and deal w i th them in
the group where they can best be approached. We may therefore assume that
everybody in the world is in only one group, and we can then count up the
groups that result without counting anyone twice. In doing things this way
Ihave ar r ived, a long wi th the adv ise o f many peop le , a t about 16,750
groups that can be called "unreached" by the definition given here.

H O W M A N Y P E O P L E S A R E T H E R E ?

But is the number 16,750 at a l l exact? When people chal lenge i ts accuracy,
Iinvite them, just for fun, to add up the same column of people groups and
see if they get adifferent total. The total, at least, is absolutely
prec ise !
guesses! Take alook at the column.
5,000 tribal, 4,000 Muslim, 3,000 Hindu, 2,000 Han Chinese, and 1,000
Buddhist groups. These are clearly round numbers. In each case those three
zeros are supposed to announce to everyone that these are guesses—careful
guesses, but guesses, nevertheless. At this hour of history it is too bad
no one can do be t te r than guess . Th is i s wha t MARC does . Th is i s wha t the
different research agencies on our campus are doing. Everyone is guessing.
We are all pleading for help. And every time we guess we are constantly
refining our grasp of what the task really is. Thus, when it comes to the
to ta l number o f unreached peop les , I th ink we have to rea l ize tha t once we
set t le in our minds tha t everybody be longs in on ly one group—which fo r
that person is the most reachable context—then we can count the groups
without counting anyone twice. Some groups are already reached (about
6 ,550) and some (16 ,750) a re unreached, fo r a rough to ta l o f 23 ,300.

Iw i l l admi t , o f cou rse , t ha t t he sub - to ta l s be ing added a re pu re
Y o u w i l l fi n d t h a t w e h a v e l i s t e d

Somebody may remonst ra te , "But Dav id Barre t t says there are on ly 8 ,990 people
g r o u p s , n o t 2 3 , 3 0 0 .
monumenta l s tudy. ) True, h is book speaks o f some 8,990 d is t inc t
e tbno l ingu is t i c peop les , and i t l i s ts spec ifica l l y 432 la rger c lus te rs
of peoples, most o f which Iwould cons ider macro- or even mega- peoples.
(Even he does not l is t a l l 8,990 by name.) However, we also need to make sure
w h a t i t i s h e r e f e r s t o w h e n h e s p e a k s o f a p e o p l e .

( B y t h e w a y, h i s i s a b o o k y o u a l l n e e d t o o w n , a t r u l y

I t is c lear in h is table that h is l is t ing is a lmost ident ical to the number
o f languages he figures need t rans la t ions . Now le t ' s see where tha t leads
us . Wyc l i f f e B ib le Trans la to rs , fo r examp le , goes in to Sou th Sudan and coun ts
how many languages there are in to which the Bib le must be t rans lated, and
presen ted in p r in ted fo rm, in o rder to reach everybody in tha t a rea .
Wycl i f fe 's answer is 50 d is t inct t rans lat ions. What does 50 mean in th is
instance? Does it mean 50 groups of people? Certainly not, if we are
speaking of unreached peoples, because in many cases quite alien groups can
r e a d t h e s a m e t r a n s l a t i o n .
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How do Iknow this? Gospel Recordings also goes into South Sudan and counts
the number of languages. Their personnel, however, come up with 130.
Because they put the gospel out in cassette form, and those cassettes
represent amore embarrassingly precise language communication than does

I k n o w h o w t h i s w o r k s b e c a u s e w h e r e I w o r k e d i n

Why?

t h e w r i t t e n l a n g u a g e .
Guatemala one translat ion of the New Testament was used for about 300,000
Quiche Indians, agood portion of the entire tribe. But when the church
leaders started producing radio programs, all of asudden they got
negative feedback from all over the Quiche area with the exception of the

valley from which the radio speaker came. Quiche Indians in all the
other valleys resented the twang they heard on the radio. They understood
it, but they didn't want to listen to it. It "hurt" their ears.

o n e

It is perfectly reasonable that if Barrett is thinking along the same lines as
Wycliffe, he too will also get the smaller number. In fact, if you use the same
proportion, 130/50 x8,990 you get almost exactly 23, 300, which happens to be
the total number of peoples in the world Bruce Graham and 1have indicated on
our Unreached Peoples 1983 chart. I'll admit that the number just
happens to come out the same. Ididn't derive the 23,300 total in this way,
nor did Barrett vice versa. But Ido think the close correspondence is
reassuring. Of course if someone really wants to manufacture
disagreements, look in Barrett's book under the chapter on India. There
he points out that there are 26,000 different castes in India alone (the
sort of thing Iwould call micropeoples). Yet in our Unreached Peoples
1983 chart we list only 3,000 (unlmax) peoples for India. Thus we
really appear to be in disagreement there. In this case we seem more
conservat ive whereas he had asmal ler number In the o ther case.

If, however, you were to take his 26,000 people groups in India and multiply
that figure by all the other countries in the world, in proportion to a
reason^le similarity/diversity factor, you would get aworld total of at

Do you see what I
D i f f e ren t au tho rs fo r d i f f e ren t reasons and d i f f e ren t o rgan iza t i ons

I t Isn ' t as though
I t h i n k t h e r e i s a g r e a t d e a l o f i n t e r e s t i n g

I fi n d B a r r e t t ' s

least 100,000 to 200,000 peoples by that definition,
m e a n ?

for different purposes are counting different things,
nobody agrees on anything,
and va luab le cor re la t ion be tween these d i f fe ren t s tud ies ,
book of immense value. Obviously, if you are counting peoples specifically
for the purpose of estimating how many different printed New Testaments are
necessary, you get one number. If you are trying to estimate how many
different t^es are necessary, you get alarger number, closer to the unimax
size, and similar to our figure of 16,750 out of the 23, 300.

Unreached Peoples: Where Are They?I I .

Now le t us turn br iefly to the quest ion "Where are the 16,750 unreached
p e o p l e s . "

Five thousand of them are the t r ibal peoples (not count ing 1000 al ready
r e a c h e d ) . T h e y a r e a l l o v e r t h e w o r l d , i n e v e r y c o u n t r y. T h e r e a r e
cer ta in areas of the wor ld l ike the is land of New Guinea, the country of
N iger ia o r Peruv ian Amazon ia , where the re i s a la rge number o f d i f fe ren t
t r i b a l g r o u p s . T h e s o - c a l l e d " t r i b a l s " a r e o f t e n b a s i c a l l y r e f u g e e
populat ions. For example, in aspace of 50 by 200 mi les in West Cameroon
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t he re a re 200 d i f fe ren t l anguages , many o f wh ich have no s im i la r i t y. I t i s
amoun ta i nous a rea , t he Eng l i sh pa r t o f acoun t r y wh i ch i s o the rw i se F rench
speak ing . Tha t l i t t l e neck -o f - t he - -woods , so to speak , happens to
const i tu te an area represent ing "mounta i t is o f re fuge" for people o f a l l
k i nds , f r om a l l ove r A f r i ca . Fo r examp le , t he re a re g roups t he re t ha t t r im
their hair so that they have ot i ly one lock of hair fa l l ing down one s ide,
like you see in the pictures in King Tut's tomb. Apparently these people
hailed originally from Egypt. But there they are, in alitt le mountain
valley of West Cameroon, too scared to go in any direction because
everybody in every d i rec t ion is hos t i le to them.

Th is cons tan t fear o f a l l o thers g roups , th is impr isoned s i tua t ion , i s
typical of tribal peoples. This trait, even if it were acommon
denomina to r, i s too tenuous to make the t r iba l ca tegory in to acu l tu ra l
b l o c . T h e t r i b a l s o f t h e w o r l d a r e a f a r b i g g e r t a s k t h a n i f t h e y w e r e a
single megapeople.

Four thousand of the worlds Unreached Peof j les are in the Musl im sphere.
Flere we find amassive megapeople scattered all over the world, but
never the less a lso concen t ra ted in anumber o f p laces . As Amer icans we tend
to th ink of the Middle East when we th ink of Musl ims. Yet the Middle East
is the smal lest par t of the Musl im wor ld today.
A r a b i c .

AriDia, and they speak 580 major different languages. Note that although,
like the tribals, may different languages are spoken, the evangelistically
significant unifying factor of Islam makes the huge Muslim category a
megapeople, not just alarge category like the tribal group.

Three thousand are Hindu groups, mainly concentrated in India. But again
H indus a re sca t te red a l l over the wor ld . For examp le , i n p laces l i ke Tr in idad
and Guyana in the Caribbean or Fiji in the South Pacific, people with Hindu
or ien ta t ion cons t i tu te the major i t y o f the popu la t ion .

Only 7% of Muslims speak
We find larger concentrations of Muslims both east and west of

Two thousand are par t o f the Ch inese megapeofi le . A l though these peop les are
perhaps abit more concentrated than any other group, nevertheless they can be
f o u n d i n 6 1 d i f f e r e n t c o u n t r i e s o f t h e w o r l d . S i n c e t h a t s t a t i s t i c i s
probably two weeks old by now, we should add another five countries.

Abou t 1 ,000 a re Buddh is ts , i n ap r imary sense , and fo r vas t m i l l i ons o f
Ch inese and Japanese Buddh i sm i s ce r ta i n l y aseconda ry f ac to r. The hea r t l and
of Buddhism is no longer the India in which i t was born but in Burma,
T h a i l a n d a n d C a m b o d i a , f o r e x a m p l e , w h e r e i t s m i s s i o n a r y i n fl u e n c e w a s m o r e
v i r i l e .

In no case above do we re fer to reached peoples, on ly unreached. I 'hen i t i s
not t rue that the Chinese peoples or t r iba l peoples are unreached, a l though
the vas t ma jo r i t y i n a i l five ca tego r ies a re un reached . Fu r the rmore , o f t hese
five large co l lect ions of re la ted peoples—these megapeoples—four are not
loca ted in the i r own d is t i nc t geograph ica l a rea . Never the less the re a re
cer ta in par ts o f the wor ld where each of these largest categor ies tends to
concen t ra te . H igh l y s ign i fican t t o Amer i cans i s t he fac t t ha t f r om each o f
these five major g roups there are thousands upon thousands o f ind iv idua ls
in the United States. Of course not all of the specific peoples within
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these larger megapeojales are represented in the United States, but many of
them are, especially the reached peoples. One result of migration in the
modern world is simply that we can no longer make any valid home/foreign
distinctions. Once we see the world as 23,000 or so unimax peoples, it no
longer matters where these peofdes are, whether there is an ocean between
us and them, whether even the peqales themselves are separated by an ocean.
The question rather is whether the church is yet "domestic" within them or

It doesn't really help us, therefore, for our mission boards to
It is l ike going fox

person 's yard .
We have to be able to track that fox, wherever he goes.

n o t .

con t inue to be s t ruc tu red a long geograph ica l l i nes .
If the fox jumps over the fence into adifferenth u n t i n g ,

what do you do?
And if there are 60,000 Gujaratis in Vancouver, Canada, well that's where
they are. Peoples are where you find them. And if the Los Angeles public
schools record 109 different languages spoken in the homes of their pupils,
then we had better take agood look to make sure that in our evangelistic
strategy we're not overlooking those that have no internal witness within
their group either here or elsewhere.

suggested originally (by Robert Coleman)
E v e n t h o u g h o n e o r t w o

The phrase "Hidden Peoples
because unreached peoples are normally overlooked,
of their culture may be sitting right there in church, as apeople group

P a u l f a c e d t h i s

w a s w a s

they are mainly outside the awareness of the church.
At the synagogues he visited he noticed that in the back rows
"God fearers". Creeks who represented apeople which could never

A n d o n e o f t h e m o s t d r a m a t i c

s i t u a t i o n ,
w e r e a f e w
b e fi r s t c l a s s c i t i z e n s i n a s y n a g o g u e ,
scenes in the New Testament occurred (in Acts 13) when Paul was forced to
s t a r t t h e fi r s t G e n t i l e s y n a g o g u e ,
the fringes, but when crowds of Greeks responded to Paul's message they
were furious. Paul was amissionary because he could see these Greeks as
apeople. To others they were visible only as individuals,
seriously their peoplehood created the explosion of the Pauline missionary
effort and brought into the New Testament perhaps its most radical concept,

1 2 : 1 - 3 a n d I s a . 4 9 : 6 .

T h e J e w s d i d n ' t m i n d a f e w G r e e k s o n

T a k i n g

areflec t ion and c la r i fica t ion o f the mean ing o f Gen.
He quoted the latter verse in Acts 13:47, the former in Cal. 3:8.

Take , fo r example , the Kazakhs ,
t h e K a z a k h s

Finding the peoples, then, is not easy.
According to David Barrett's ethnolinguistic classification,
speak one language and consist of only one of )iis 8,990 ethnolitiguistic
groups. Perhaps one printed translation might suffice. But, let's be

I t is qu i te l ike lyT h e K a z a k h s n u m b e r m o r e t l i a n 1 0 m i l l i o n ,
in fact, amacrofjeofjle comprising many minipeoples of the

To be content to observe merely that they speak one
language and are one people is wishful thinking. Even geographically they

Today they are found in Northwest China, and in Southeast
and South Russia. Large numbers live in Afghanistan and Iran. There are a
million Kazakhs in Turkey, refugees who walked back and forth across the
Russian-Afghan or Iranian border going in and out of the U.S.S.R., finally

Today, because of the European Economic Community, we
So, i f you want to reach the Kazakhs

(perhaps more than one variety of them) go to Munich, Germany. Do you see
what Imean? Geography is not as important as peoples. Once that is
clear, the question of where they are is avery exciting one. It is very
significant what can happen in Munich, Germany, once we focus on peoples
i n s t e a d o f c o u n t r i e s .

r e a l i s t i c !

t h a t t h e y a r e ,
u n i m a x d e fi n i t i o n .

a r e s c a t t e r e d .

e n d i n g u p i n Tu r k e y,
find 10,000 Kazakhs in Munich,
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I I I . Un reached Peop les : Why?

Finally, what about the why? This is the question that energizes rue the
most. These other questions of v^at and where Iwould call simply
technical questions. But why this subject is important is the mandate of
the Gospel itself. But it is more thati that. Let me recapitulate abit.
Ithink we are in the Third and final era of mission history. Speaking of
only the Protestant tradition, the first era missionaries went out to the
coastlands of the world, and after anumber of years the work became
somewhat stagnated. People seriously did not believe it was useful or save
to go inland. Finally afew missionaries broke through the resistance to
opening new inland fields. As aresult awhole new wave of awareness
engulfed the Protestant world. All the mission agencies had assumed it was
impossible to go inland until Hudson Taylor and his followers actually did
it. Then, gradually, after about 25 years of respectful watching and
waiting, the older mission boards in England and America rapidly retooled,
motivated to agreat extent by the impact of Moody and the rising demands
of the Student Volunteer Movement. And anew rush of recruits went out to
these new inland frontiers, epitomized by the 1910 Edinburgh Conference,

hich made as its focal point the u n r e a c h e d a r e a s o f t h e w o r l d .w

However, because they weren't invited to that conference, thousands of
t h e m o s t

T h e c o n f e r e n c e l e a d e r s , t h o s e
of miss ion boards were outraged.m i s s i o n a r i e s a n d d o z e n s

o f fended were work ing in La t in Amer ica ,
young Student Volunteers, now grown up, hadn't looked carefully enough at
Latin America. They didn't realize the separate challenge of aboriginal
peoples in Latin America nor take with sufficient seriousness the fact
that many of the Europeans in Latin America are only superficially

But the frontier zealots at Edinburgh didn't want to be
They were thinking geographically, not with

They wanted to go to the predominantly non-Christian
However, their hearts were right—their motive and

A f r o n t i e r m o o d

C h r i s t i a n i z e d ,
b o t h e r e d w i t h L a t i n A m e r i c a .
" p e o p l e - v i s i o n ,
a r e a s o f t h e w o r l d ,
the i r zeal in 1910 was c lear ly for the f ront iers,
epitomized that second wave. As aresult the inland areas of the world,
especially in Africa and Asia, were their main thrust.

at the very end of tliis second. Student Volunteer, era some of
began to tinker around and broke through to

N e v e r t h e l e s s ,
the younger missionar ies once more
still another reality, which in the earlier stages was too small to be
bothered with. In my earlier paper Ihave mentioned the whole sequence:
Eliot, Nomenson, Keysser, Gutmann, then Pickett and preeminently for the
English speaking world, McGavran and Townsend. Cameron Townsend as a
colporter for the American Bible Society in Guatemala noticed that the
Indians were considered almost wallflowers, part of the environment. Everyone
assumed that eventually they would learn Spanish and become "real" Guatemalans.
But somehow it didn't work out that way. In the United States, for example,
every year for the last 38 years ahigher and higher percentage of the
Navajos have not spoken Engiish. Likewise among the U.S. blacks the so-called
"black power" tradition of seif-determination has biown sky high our easygoing
Amer ican assumpt ions of in tegrat ion. We now must face the fact that these
small groups are not blowing away that easily, and we must confront the fact
o f t h e i r r e a l i t y .
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hor izonta l ly segmented" smal l groups inTownsend symbol izes at tent ion to
Guatemala and later as head of the Wycliffe Bible Translators, to tribal

Townsend, recently deceased, was awonderful man with a
More than any other person on the

groups in genera l ,
w o n d e r f u l c a r e e r a n d a w o n d e r f u l i m p a c t ,
face of the earth he has been responsible for the evangelization of the

His "fie lds" are less easi ly contested or ignored thanw o r l d ' s t r i b e s .

McGavran's, although McGavran's more generalized concern includes far more
peoples—tribal plus all the rest, whether horizontally or vertically
segmented.

Today, Townsend's organization sends out twice as many missionaries as all
the member denominations of the National Council of Churches combined.
Such afact calls into question the sense of mission and the alertness of
those National Counci l denominations such as my own.
the older boards will eventually retool massively as they did almost a
century ago at the beginning of the second era.

B u t , I b e l i e v e t h a t

was v is i ted by denominat ionalIn atwo week period recently our campus
leaders of the Methodist, United Presbyterian, American Baptist, and the
R e f o r m e d C h u r c h i n A m e r i c a c h u r c h e s . Among all of them there is a

in particular within the residual mission-minded
Idon ' t be l ieve we need to wor ry tha t the

t r e m e n d o u s n e w a w a r e n e s s .

m i n o r i t i e s f o t h o s e g r o u p s ,
“ission agencies of the world, especially those of the United States, will
continue to overlook the final "Unreached people" frontiers. It is a
wonderful, wonderful achievement that anew awareness is here,
agency can be credited with this accomplishment—not the USCWM nor MARC nor
any other, although the Lausanne tradition can certainly take agreat deal
of credit. Ibelieve this new interest in frontiers is the work of the
Spirit of God. This is the thing that makes you tingle, the overwhelming
sensation that we are watching God at work, bringing the theme of our

Unreached Peoples to the fore among us. The mission

N o o n e

conference,
agencies, Ithink, are aclean sweep in this area.

However, the question is, how can the mission agencies operate without an
increasing awareness among the people, the people in the pews?
Ithink the people concept helps agreat deal. For years people in the

Once again.

pews in my denomination have been told that the job is over; we've turned
it over to the nationals; we're going home. But the so-called "nationals"
t u r n e d o u t t o b e , f o r i n s t a n c e i n P a k i s t a n , p a r t o f a v e r y t i n y
sub -commun i t y o f f o rmer H indus i n t ha t coun t r y,
e t h n i c o r c u l t u r a l c o n n e c t i o n t o t h e v a s t b u l k o f P a k i s t a n i s , e v e n t h o u g h
their language is more or less the same. But if my church were to assume that
the Presbyterians in Pakistan were able to effectively evangelize the rest
of the country it would be about as absurd (and Iuse the word advisedly) as to
suppose that if Navajos were the only Christians in the United States, seven
Navajo-speaking congregations—one in Chicago, one in Seattle, one in
Por t land, and so fo r th—cou ld be expected to w in the res t o f the count ry by
t h e m s e l v e s . I ' m n o t s t r e t c h i n g t h e t r u t h . T h o s e N a v a j o I n d i a n
congregations could try their best and could accomplish agreat deal. But
it is absolutely folly to assume that the job is done because among certain
peoples we have gotten in and made our missiological breakthrough. How
f o o l i s h t o a s s u m e w e c a n n o w w a s h o u r h a n d s a n d g o h o m e w i t h o u t e v e n
communicat ing asense o f ex terna l miss ion to our miss ion fie ld churches!

They have no s ign ificant
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W e c a nThe people back home can't easily understand this complexity,
project the countries of the world on the screen, and they will recognize

What we need to do now is to project on that screen the peoples of
On the map of Afr ica we would have

people groups are split into 2or perhaps 3pieces by apolitical boundary.
Take, for example, the Massai. Half of them are in Kenya, half in
Tanzania, although at any given point you're not sure which side of the
border they are on because they do migrate back and forth. Those in London
in their "drawing rooms" drawing the political boundaries on their maps
missed completely the significance of the peoples thus affected. Somehow
those politicians saw Africa as geography to be divided rather than as a
mosaic of a l ready long exis t ing people groups.

t h e m .
t h e w o r l d . t o s h o w t h a t 8 0 0 o f t h e

But as missionaries we are concerned for the peoples, and we must not be
dazzled by the boundaries of countries any more than God is. F^eople back home
can be brought to understand this fact. One book which helps is The Refugees
Among Us, produced by MARC. Another way for people in the pew to understand
this "peoples" point of view is to get them to read Perspectives on the
World Christian Movem^, which has an accompanying 175 page Study

Together these two books constitute afour-unit college course,
for which anumber of schools will give credit. Geneva College, for
example, is offering credit to agroup of about 55 students at
Carnegie-Mellon who are taking that course (and nothing else) from Geneva
College. They study right on their own campus, and Geneva College simply
handles the academic arrangements and the audiovisuals that week after week
are sent in to go with the 20 lessons. An Inter-Varsity staff member on

I n P a s a d e n a w e
t h e s e c o o r d i n a t o r s .

G u i d e .

at Carnegie-Mellon actually coordinates the course.c a m p u s
have now set up aone-week intensive program to train
Right now there are perhaps five or six hundred students studying through
that course, but we hope that within the next two years at any given moment
there w i l l be 10,000 s tudents s tudy ing tha t book,
d o e s n ' t t a k e a n y m o n e y ,
i n v o l v e d i n t h e e d u c a t i o n a l e n t e r p r i s e .

I tI t c a n b e d o n e .

I t doesn't take any more people than are now
It s imply takes management.

Then Iwant to recommend the little booklet to which Ireferred earlier.
It is part of the Frontier Fellowship movement, and Iassure you, is not
just an invention in California. Its basic idea of praying daily for the
unreached peoples of the world came from Burma. That is why every copy each
month has alittle picture of avillage in Burma and refers to the Burma
p l a n ,
daily devotional discipline that will carry vision, excitement and
insp i ra t ion in to the l ives o f the average person.

Let me leave you with one last thought. Is there any way that you can more
rapidly and more profoundly influence the vision and the purpose of an
individual than to get into his hands something which he will read every
day? I'll answer my own question. Every other thing we've ever done—even
these courses I ' ve ment ioned, wh ich are rea l ly hef ty—carry peop le in to an
experience, but time wears that experience away. We've tried everything from
Hidden People Sundays to day-long seminars and courses and all kinds of
things. We often collaborate in truly wonderfuly annual mission conferences.
B u t w e h a v e c o n c l u d e d t h a t a l l o t h e r a c t i v i t i e s t h a t w e h a v e e v e r l a u n c h e d
are by compar ison h i t -and- run ac t i v i t ies i f i t ' s v is ion tha t you want to
implant deeply in the l ives and hearts of people,
occu r da i l y w i l l e ve r dom ina te a l i f e . "

I t was f rom at r iba l Chr is t ian f rom Burma that we got the idea of a

Noth ing that does not
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Oh, i f i t were possib le for people to real ize how near ly wi th in our grasp i t is
to evange l ize the unreached peop les o f the wor ld , i t wou ld be arevo lu t ion
of new hope for peop le a l l across th is count ry ! The reason our miss ion
boards are not receiv ing the candidates and the funds that they need is
that people in the pew have lost hope. I f 30,000 miss ionar ies are going to
ret i re in the next 10 years and, as somebody has guessed, only 5,000 are
going to replace them, then the present level of g iv ing and going needs to
b e m u l t i p l i e d m a n y t i m e s o v e r . R e s e a r c h i s n e c e s s a r y o n t h o s e s t a t i s t i c s a s
w e l l i f w e a r e t o t u r n t h i s s i t u a t i o n a r o u n d a n d b e t h e b l e s s i n g t o a l l t h e
famil ies of the earth which Cod expects us to be simply because He has so
great ly b lessed us. But we need to communicate hope to people. We need to
t e l l t h e m t h a t 1 6 , 7 5 0 p e o p l e g r o u p s i s n o t t h a t m a n y a f t e r a i l . D o y o u
k n o w , I d o n ' t c a r e i f i t ' s 1 0 , 0 0 0 o r 2 0 , 0 0 0 o r w h a t t h e n u m b e r i s , b u t i t ' s
a fi n i t e n u m b e r . A n d w h a t e v e r t h e n u m b e r y o u c o m e u p w i t h , j u s t d i v i d e i t
into the number of dedicated evangel icals on the face of the earth today
(258 mi l l ion) . You ' l l ge t a t leas t 10,000 B ib le be l iev ing, commi t ted
bel ievers who are ready, i f awakened, to reach out to each one of these people
g r o u p s — 1 0 , 0 0 0 p e r g r o u p .

Let me ask you, is that an unreal is t ic goal for the year 2000? Every week
t h e r e a r e 1 , 0 0 0 n e w c h u r c h e s i n A f r i c a a n d A s i a a l o n e . B u t a l l t h e s e
churches a re new churches where there a re a l ready churches . A l l we need is
to found 1,000 per year wi th in these untouched groups and we' l l be
th rough w i th th i s i n i t i a l j o t j o f pene t ra t ing the rema in ing f ron t ie rs by the
year 2000. I 'm not going to tamper wi th your eschatology, but at least we
ough t t o t r y t o do t h i s . Tha t ' s my escha to l ogy. We a t l eas t ough t t o t r y
t o d o w h a t i s p l a i n i n s c r i p t u r e , w h a t w e a r e e x p e c t e d t o d o i n t e r m s o f
t he b less ings we have rece i ved . I don ' t be l i eve the re i s any hope fo r t h i s
count ry i f we cannot ge t beyond the syndrome o f on ly accept ing and t ry ing
to preserve and protect our b less ings wi th MX miss i les and horses and
char iots and not real ize that our only real safety is to g ive the b lessings
that God has given to us to those for whom he intended them.
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N O T E S

1To omit the entire post-apostolic period prior to 1600, as well as the Roman
Catholic tradition since 1600, is really not fair, and in fact

But both space and the expectations of our own
luxur ious examples in th is sphere ongreat deal of harm to do so.

tradition edge us away from the many
which we could well draw. *111

Unfortunately C. Warneck's greatest work,' ^ i s mu l t i vo lume
missiology, has never been translated into English. *112

2 .

t r e a t i s e o n

Keysser's classic work describes his fascinating experiences in
Papua-New Guinea. First published in German in 1929 the English translation ispnHtled APeoole Reborn (Keysser, 1980) and is introduced by asuperb essay _
by Donald A. McGavran. The best treatment in English of Bruno Gutmanns workin̂  Africa is achapter by Donald C. Flatt in Beaver, 1973. Per Hassmg 1979,
unaware of Flatfs article, undertakes acritical review of Gutmanns thinking
and writing, endeavoring to balance out the purely favorable treatments.

C h r i s t i a n3 .

leaders of the Student Volunteer Movement did not
T h e m o s t f a m o u sI t is not as though the

have preeminently aclosure theology built into their thinking,
of all missionary slogans,—"the evangelization of the world in th'%..
generation"—was surely aclosure theology. What Ido not see in their
literature specifically is the wedding of the pet^ile concept as amissionary
target with arestatement of their closure goals as basically areaching of
unreached peoples. Ihave been slow to do so myself. *114

4 .

They did however, faithfully parcel out the necessary rremaining task as they
saw it. Comity agreements were intended to encourage some attention to every
part of the world. They (Ellis, 1909:304) boldly conceived of aDistributed
R e s p o n s i b i l i t y ; * 1 1 5

THE DISTRIBUTED RESPONSIBILITY

Most of the mission boards of North America have accepted
adistinct responsibility for ashare of the mission field.
This has done much to remove the vagueness from missionary

It lias been figured out also by the menp r e s e n t a t i o n ,
best informed how much money it will take to meet this
responsibility. Consequently, some churches have determined
the amount they should raise. The figures in the former

so far as they are available, are given below. *116c a s e

Accepted
r e s p o n s i b i l i t y
in populat ionD e n o m i n a t i o n

4 0 , 0 0 0 , 0 0 0
7 5 , 0 0 0 , 0 0 0
1 3 , 0 0 0 , 0 0 0

Fore ign Chr is t ian Miss ionary Soc ie ty 15,000,000
6 1 , 0 0 0 , 0 0 0

1 5 0 , 0 0 0 , 0 0 0
100 ,000 ,000

C a n a d i a n s c x : i e t i e s

Congrega t iona l i s t s
D u t c h R e f o r m e d

N o r t h e r n B a p t i s t s
N o r t h e r n M e t h o d i s t s
N o r t h e r n P r e s b y t e r i a n s
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R e f o r m e d C h u r c h i n t h e U . S .
S o u t h e r n M e t h o d i s t s

Sou the rn P resby te r i ans
U n i t e d B r e t h r e n

U n i t e d P r e s b y t e r i a n s

1 0 , 0 0 0 , 0 0 0
4 0 , 0 0 0 , 0 0 0
2 5 , 0 0 0 , 0 0 0

5 , 0 0 0 , 0 0 0
1 5 , 0 0 0 , 0 0 0

5 . T h e r e i s b y n o w a l a r g e c o n t e m p o r a r y l i t e r a t u r e t h a t a r g u e s b a c k a n d f o r t h
about churches wi th in peoples and v ice versa. Space wi l l not permi t more than a
f e w q u o t e s . * 11 7

a) Rober t Recker in h is superb essay, "What Are Peop le Movements?"
(Conn 1976:78) quotes the theologian of Ind ia, D. T. Ni les, who seems
to ques t ion even McGavran 's i dea o f a "church o f apeop le :
easy to s l i p f rom aconcern to bu i l d achurch fo r the na t ion i n to a
d e s i r e t o b u i l d a c h u r c h o f t h e n a t i o n " ( N i l e s 1 9 6 2 : 2 5 6 ) . * 11 8

I t i s s o

b ) R e v . T h e o d o r e W i l l i a m s i n a l e t t e r t o t h e e d i t o r o f I n d i a C h u r c h
G r o w t h Q u a r t e r l y ( O c t . - D e c . , 1 9 8 2 ) s a y s :

"The s ta tement in the Apr i l - June issue o f ICGQ a t t r ibu ted to Dr. George
Samuel : 'Cas te can be cons idered as abr idge fo r g roups o f peop le to
embrace the Chr is t ian fa i th wi thout fear o f soc ia l d is locat ion ' —is very
ob jec t i onab le . Cas te i s t he cu rse o f t h i s l and . I f we advoca te cas te i n
t h e n a m e o f C h u r c h g r o w t h , w e w i l l l o s e o u r c r e d i b i l i t y. C a s t e a t t i t u d e s
have c rea ted end less p rob lems fo r the Church in sou th Tami l Nadu and
K e r a l a . I n m y o p i n i o n , t h e r e a s o n f o r t h e s t a g n a n c y o f t h e S y r i a n C h u r c h
i s i t s c a s t e c o n s c i o u s n e s s . * 1 1 9

"Western church growth leaders and miss io log is ts aver tha t cas te is a
harmless too l to be used in evange l isa t ion . Th is may be because they do
n o t u n d e r s t a n d o u r c o u n t r y. B u t t h o s e o f u s w h o a r e I n d i a n m u s t w a t c h o u r
w o r d s . A f a i t h t h a t d o e s n o t b r e a k c a s t e b a r r i e r s a n d e m p h a s i z e t h e
o n e n e s s o f p e o p l e i n C h r i s t c a n n o t b e t h e C h r i s t i a n f a i t h . A n y
proclamat ion of the Gospel which does not enable peqi le to come into uni ty
i n C h r i s t i s l o p s i d e d p r o c l a m a t i o n . * 1 2 0

"F ina l ly, le t peop le not th ink tha t a l l Ind ians invo lved in miss ion
accept the v iewpoin t tha t cas te has i ts advantages in evange l isa t ion . I I * 1 2 1

c ) " D r. D o n a l d M c G a v r a n ' s d e fi n i t i o n o f a H U [ h o m o g e n e o u s u n i t ] i s ' a
sect ion of society in which al l members have some character ist ic in
c o m m o n . ' U s e d i n t h i s w a y t h e t e r m i s b r o a d a n d e l a s t i c . To b e m o r e
prec ise , the common bond may be geograph ica l , e thn ic , l i ngu is t i c , soc ia l ,
e d u c a t i o n a l , v o c a t i o n a l , o r e c o n o m i c , o r a c o m b i n a t i o n o f s e v e r a l o f t h e s e
and other factors. Whether or not members of the group can readily
a r t i c u l a t e i t , t h e c o m m o n c h a r a c t e r i s t i c m a k e s t h e m f e e l a t h o m e w i t h e a c h
other and aware of their identity as 'we' in distinction to 'they.' *122

I

"We are agreed that everybody belongs to at least one such homogeneous
unit. This is an observable fact which all of us recognize. Not all of
u s , h o w e v e r , c o n s i d e r t h a t i t i s t h e b e s t t e r m t o u s e .
'subculture,' while others of us would like to explore further the
biblical concept of ethnos (usually translated 'nation' or 'people')

Some of us prefer

a s
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by c rea t ion , a l though in rebe l l i on
f o r t h e p u r p o s e s o f t h i s s t a t e m e n t w e

expression 'homogeneous uni t .

enjoying a'solidarity in covenant'
against i ts Creator. Nevertheless,
s h a l l r e t a i n t h e m o r e f a m i l i a r
f rom the Lausanne Occasional Paper #1, "The Pasadena
Cbnsu l ta t ion—Homogeneous Un i t . " ) *123

I I I ( Q u o t e d

We recognize the validity of the corporate dimension of
conversion as part of the total process, as well as the necessity for
each member of the group ultimately to share in it personally."
(From "The Willowbank Report--Gospel and Culture," Lausanne Occasional
Paper #2.) *124

D o w e o r d o w e n o t t e l l n e w c o n v e r t s t o b r e a k d o w n t h e o l d
and break out of the old castes and ghettos r ight away?
because that would put an unnecessary precondition or
o f t h e c o n v e r s i o n o f o t h e r s . B e t t e r t o k e e p n e w
soc ia l and e thn ic un i ts , pre jud iced as they are ,
o t h e r s . . * 1 2 5

"On the other side, however, we find those who say that Paul was quite
blunt about the necessity of breaking down social, religious, economic and
ethnic barriers. .Paul specified that converted slaves and
radically change how they feel toward and treat

"In short, "the new man" w)io now possesses adivine nature and
knowledge, becomes part of asocially identifiable body that simply puts
Jesus Chr is t and the common l i fe in h im ahead of a l l human, ear th ly,
sinful, "old man" divisions and social cliques.. *127

"As one weighs both sides of the debate, it appears that pragmatics
tends to obscure the apostolic demand for hauling down ethnic, racial
religious, and social barriers. .Must we really accept the social status
quo to see more people saved?

"It would not be too far amiss to suggest, even on the basis of
pragmatics, that more people are won to Christ by converts breaking down
ethnic, social, national, religious, and racial barriers than by keeping
t h o s e d i s t i n c t i v e s i n t a c t . W h o k n o w s ? . . * 1 2 9

d )

b a r r i e r s

Some say no,
r o a d b l o c k i n t h e w a y

c o n v e r t s i n t h e i r o w n

f o r t h e s a k e o f w i n n i n g

e )

m a s t e r s m u s t

e a c h o t h e r . * 1 2 6

1 t h i n k n o t . . * 1 2 8

"We must resist the temptation to justify church and mission tactics
on the basis of what appears to bring in the most people, .we cannot
deemphasize or make less important the experience of God's new
creation in anew family that transcends the old family. By trusting
in Chr i s t , t he conver t en te rs anew soc ia l un i t—bear ing Cod 's own
image—and thereby explodes in avery disrupting way the old social
u n i t . * 1 3 0

" I f that gets in the way of someone else 's conversion, or even dr ives
fami l y, f r i ends , and ne ighbors away, tha t i s the p r i ce o f rad ica l
o b e d i e n c e . " * 1 3 1

Jim Reapsome, (1983) expresses in th is lenghty quote from EMQ the sincere
concern o f aU.S. pas tor whose ro le is to p ick up the p ieces o f sp l in tered
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American fami l ies and t ry to weld them into the new surrogate fami ly of the
l o c a l c h u r c h ,

the pre-conceived destination of their converts,
wi th in which i t works is more typical of America than any place else. *132

Church peofa le tend to beg in wi th awarm v i ta l fe l lowship which is
I t w o r k s . B u t t h e c o n t e x t

By contrast McQuilkin (1973:35) expresses aview more common in mission circles:

. . .some would quest ion the s incer i ty o f a lmost any decis ion unless
i t is va l idated by ac lean break and open opposi t ion to one 's fami ly
and soc ie ty. Such i s o f ten necessa ry and , when necessa ry, i s c lea r l y
a t e s t o f g e n u i n e f a i t h . F u r t h e r m o r e , w h e n p r e s e n t , s u c h c o u r a g e
i s a h i g h l y p r a i s e w o r t h y a t t i t u d e . B u t w e m u s t n o t e x t e n d t h i s
principle and make such aposition the sine qua non of genuine
fa i th . We are c lear ly unb ib l i ca l when we demand rad ica l
i n d i v i d u a l i s m , w h i c h i s a w e s t e r n r a t h e r t h a n a b i b l i c a l c o n c e p t .
The cohes iveness o f fami ly and peop le , the i r in te r - respons ib i l i t y
are strong emphases of Scripture. *133

The very most recent statement by McGavran on this subject is his article,
"The Primacy of Ethnicity" (1983). *134

6. Our most recent pie chart, "Unreached Peof^les '83," makes adistinct shift
in the d i rect ion of emphasiz ing the number of Peoples in the d i fferent
categories rather than the individuals. It is availatjle in two sizes: 1 2 " x
16" for $.75 post paid (quantity discounts availatile) or in large, untearable

X25" for $1.50, both f rom t ) ie U. S. Center fo r Wor ld Miss ion, 1605s i z e 1 9

El izabeth, Pasadena, CA, 91104. *134

In the fo l lowing year Unreached Peoples 81 over-corrected th ings and
defined the H idden Peop les as groups where there is "v i r tua l l y no Chr is t ian

no known Chr i s t i ans w i th in the g roup .

7 .

. . " v i r t u a l l y n o C h r i s t i a n s ,
(pp. 26-7) even though on pages 140 and 141 there is a

e . g .g r o u p ,
z e r o C h r i s t i a n s
reproduction of astatistical tatile and apie chart in which the original
defin i t i on o f H idden Peop les i s p rese rved . Thus , ne i the r i n t he 80 annua l ,
where Hidden Peoples was made to mean 20%, nor in the 81annual, where i t was
assumed to be 0%, was the concept presented for Hidden Peoples the same as what
was set forth all along ever since the original article was printed in the '79
a n n u a l . * 1 3 5

* ●

1971, pages 28 and 172. *1368 . S e e W a r r e n ,
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